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INTRODUCTION 


However men aj)proaoli Me, even 
ao do I welcome them, for the 
path men take from every side 
is Mine. 

iv. 10. 

In all times, throughout 'huiiuni history, 
man has been searching for (lod, and the 
various Religions of the world are (lod's 
answer to the search, made through men in 
whom more of Himself was manifest than is 
the case in ordinary people. These men are 
variously called Prophets,^ Rsli is, Divine Men, 
Sons of God, and they may be thought of 
as composing one great Spiritual Brotlier- 
hood of God-inspired men, the Guardians 
and Teachers of Humanity. We should think 
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of all of Them with reverence and admira- 
tion, whatever may be the particular reli- 
gion to which we belong, for every one 
of Them brought the same Divine message 
to the world, taught the same fundamental 
spiritual truths, proclaimed the same change- 
less moral law, and lived a noble and 
inspiring life. They put the on(> Message in 
different ways, each choosing the way which 
would most help the people to whom He 
came, and which would develop in them the 
quality which the world most needed at the 
time of His coming. At one time it most 
needed a sense of Duty and Order ; at 
another Purity ; at another Righteousness ; 
at another Beauty ; at another Knowledge ; 
at another Individuality to be followed by 
Self-sacrifice ; at another the recognition of 
the Divine Sovereignty. For this reason 
religions are different, but all the differences 
go to the making of perfection, and to the 
enriching of the world as a whole. They 
are not, therefore, differences to be regretted, 
but specialties to l)e utilised, and while we 
love our own religion best, we should be 
ready to learn what any other religion has to 
teach us. To the people of each religion the 
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Founder of that religion is the dearest and 
the most honored, and should be loved and 
reverenced above all others. But .all the 
Founders, and all the great Teachers who 
followed Them, are worthy of our homage : 

Thi'ough such Souls alone 

God, stooping, shows suiticiuiit of His 

Light, 

For us i’ tlio dark to rise by. 

Let the universal answer be, as in the poem : 

And I lisc. 

In ancient times, thci vfirious countries of 
the world were, from lack of the means 
of communication, much more separated from 
each other than they now ai-e, and religions 
were national and local. There was little 
idea of proselytism, and a. man was born into 
a religion as he was born into a country. 
As a man might occasionally leave his na- 
tive country and become a citi/cm oi a 
foreign one for personal reasons, so ho 
might occasionally le.avo his hereditary religion 
and become a proselyte in another. But 
such cases were exceptioiial, and no religion 
made definite efforts to str(3ngthen itself at 
the expense oi its neighb(»rs. 
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Thus, looking back at tlie old nations,, 
we see the Egyptians with their own reli- 
gion, the Assyrians with theirs, the Hebrews 
with theirs; the peninsula of India belonged 
to Hinduism, with Jainism as a divergent 
then the great reform of Buddhism spread 
through it, and Buddhism sent out mission- 
aries and established itself in other countries 
— the first great missionary movement known 
to history, overstepping the limits of country 
and race. Christianity, like Buddhism, al- 
most left the country of its birth, and 
spread far and wide, uniting the western 
nations into Christendom. Islam, founded 
in Arabia, while not abandoning its native 
laud like its two predecessors, is the third 
of the great inissionary religions, and esta- 
blished itself firmly in Asia. Both Christian- 
ity and Islam have been embraced by 
warlike and conquering nationalities, and 
these have carried their religion with them 
and have planted it in the lands subdued 
by their anns. Zoroastrianism, long regnant 
in Persia, was driven from its home, and 
now survives chiefly in Pars! colonies in 
India, its land of refuge. 

Sects have arisen in all the religions,. 
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and divide their adherents from each other 
in various matters of teaching and admi- 
nistration ; the Hindus have their §haivas, 
Vaishnavas, Shaktas, and many subsidiary 
sects ; the Zoroastrians their Shaushais and 
Kadims ; the Biiddliists their Mahay ana and 
Hinayana, and NortlnuMi and Soutliern Chur- 
ches ; the Christians their Creek, Roman, 
and non-Roman Catholics, and Protestants of 
many denominations ; the Musalimuis tlieir 
Shiahs and Sunnis, and many sub-divisions 
under these. 

Yet as these sectarian divisions group 
themselves respectively under the banners of 
their different faiths, as Hindus, (.Miristians, 
and so on, so may all the religions of the 
world be seen as Bi’anches of one Tree of 
Life, the Universal Religion, whoso roots 
are struck deeply into the soil of the 
Divine Wisdom, and whose leaves are for 
the healing of the nations. I'’ hoy all have 
one treasure: the Knowledge of Cod, which 
is Eternal Life. They use many methods, 
but all have one object : the helping of 
man through purification to perfection. They 
have the essential truths in common ; but, 
for the reason given above, differ in many 
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details and in the relative stress laicl on 

each. 

In modern days, the ease and swiftness of 
communication between the countries of the 
world no longer permits any religion to re- 
main isolated and unaffected by its neighbors. 
Thought is more and more becoming inter- 
national, cosmopolitan, and each religion 
is enriching itself by contact with others, 
giving and receiving fruitful ideas. Nor is 
this interchange confined wholly within the 
circle of living religions. Antiquarian and 
archmological researches have brought to light 
pictorial, sculptural and literary relics of 
religions now dead, belonging to vanished 
nations and perished civilisations ; scholarship 
has gathered and classified these, and has 
established on an impi’egnable basis of facts the 
truth of the fundamental Unity of Religions. 
There are fundamental doctrines, symbols, rites, 
precepts, which are common to all, while the 
lesser variants are innumerable. It thus be- 
comes possible to separate the essential from 
the non-essential, the permanent from the 
transitory, the universal from the local, and 
to find quod sernper, qw)d tihiqtce, quod ah omnibus. 
When this is done, we have remaining a 
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fundamental religious and moral teaching 
which may fearlessly be given to the young, 
on the testimony of the religious conscious- 
ness of Humanity, as the expression of the 
facts concerning God, Man, and the Uni- 
verse, borne witness to by the Elect of 
Humanity — the loftiest and purest human 
beings who have appeared in our Race — 
and mentioned also in living religions under 
the names of Vedanta, Kahasya, Gnosis, Tasa- 
wuf, etc., as being capable of re verification by 
all who reach a certain spiritual stage of evolu- 
tion. No other facts are declared to be true on 
so weighty and united an authority as these, 
an authority stretching back beyond the 
dawn of history — for it is found established 
and ruling in the oldest fragments yet un- 
earthed — and constantly re-inforced by new 
witnesses at the dawn of each successive civili- 
sation, from Cannes to Muhammad. Nothing 
taught in history or science in our schools 
is endorsed by Teachers so august, and so far 
apart in time and space to the ordinary view; 
if we are justified in teaching anything to 
our children which they cannot verify for 
themselves, we are justified in teaching them 
these facts of religion and this moral law. 
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Each religion has its own inspired litei*a- 
ture, books written by its Prophets 

and Teachers; the value set on this litera- 
ture in different religions is not the same, 
and varies at different epochs in the history 
of the religion. All Hindus accept the Ve(loSy 
but are not wholly agreed as to their in^ 
terpretation, certain opposing schools main- 
taining opposite readings ; they have many 
other hicriptiires (Shastras) of various ages, 
and of debated values. The Zoroastrians 
have their Gathas-y with the Khorde Avesta and 
other sacred books. The Hebrews their Bookfi 
of the Law and the Prophets, The Buddhists 
their Tripitaka, and many others. The 
Christians their Bible, with Apocrypha of 
challenged authority. The Musalmans their 
Al Quran and lladJs. All these books, and 
others belonging to dead and living religions, 
are worthy of study, and should be read with 
an open and candid, but sympathetic mind. 
Scholars alone can decide on their historical 
authenticity, but the spiritual man alone can 
decide on their inspirational value ; what- 
ever debates may rage round their dates, 
their authors, their accuracy, men of all 
faiths may read them as documents venerable 
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from their intimate association witli human 
life and evolution, and instructive from the 
light they throw on past history. Tliey are 
quoted in this book in support of the state- 
ments of the Universal Religion ; not as in- 
fallible authorities, but as witnesses that the 
religion to which they belong has taught 
the doctrine in question. Each student must 
decide for himself as to the weight ho 
attaches to any one of tliern. 'Phis (juestion 
is obviously outside the scope of the Uni- 
versal Religion, and must be decided by the 
believer in any faith for himself. 

The doctrines of the Universal Ridigion, 
incorporated in the several religions of the 
world are : 

The Unity of God — One Solf-dopend(3nt 
Life, pervading all things, ami binding 
them all together in mutual ndations 
and dependence. 

The Manifestation of God in a universe 
under Three Aspects. 

The Hierarchies of Spiritual Beings. 

Incarnation of Spirit. 

The Two basic Laws [of Causation and 
of Sacrifice]. 

The Three Worlds of Human Evolutio!!’. 

The Brotherhood of Man. 
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These doctrines, in broad outline, without 
denominational and sectarian details — which 
necessarily differ — should be taught to all 
children, and should form part of every 
school and college curriculum. Denomina- 
tional schools and colleges can, at their 
pleasure, add their own details for their own 
adherents, but the broad teachings, found in 
every faith, are a common possession, and should 
be taught to children as such, in order that 
they may grow up broad-minded and tolerant, 
however strong may be their attachment to their 
own faith. These common teachings are also 
the common, and are the only sure, founda- 
tion for morality. They form Part I. of 
this book. Part II. contains a general basic 
scheme, underlying all sacraments, rites and 
ceremonies, as intended to help the progress 
and enhance the happiness of living beings, 
accompanied with brief statements of the 
special doctrines of the various religions, with 
their chief rites, written by their respective 
adherents. Part III. deals with Morals. The 
three Parts Avill be issued and paged sepa- 
rately, so that members of any faith can, 
if they please, bind up the universal Parts 
I. and III. with their own special Part 11., 
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while the student of Comparative Religion 
will be glad to bind up the Part 11. of each 
faith with the universal Parts 1. and IlL 
School books and catechisms may be based 
on the standard Text Book, and used in 
denominational schools with the special Part 
II., or in undenominational without it. 




UNIVERSAL TEXT BOOK OF RELIGION 
AND MORALS 

PART I. RELIGION 

OUAPTEK 1 

The Unity of Goi> 

This is the central doctrine of Religion 
and the one sure foundation of Morals. 
^‘One only, without a second,’^ says tlie 
Hindu,* '^Thc Lord, before and beyond whom 
there is no other,” affirms the Zoroastriaii. ' 
“Hear, 0 Israel, the Ijord our God is 
one Lord,” proclaims the Hebrew." There 
is none other God but one,” declares the 
Christian.^ “There is no God but God, the 
living, the Self-subsisting,” assents the* Muslim.^ 

* Chhantloyya-UpaniHhnt^ VI, ii. 1. 

Yama^ xxviii. 3. 

* Deuteronomy, vi. -I-. 

* 1 Corinthians, viii. 4. 

* Al Quran, iii. 2. 
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And all other religions re-iterate the same 
statement. Even savages, who worship various 
forms, have ever behind them the ‘ Great 
Spirit,^ often described by some name which 
implies His omnipresence. 

He is Self-existent, Infinite and Eternal, 
the One Life on which all lives depend, 
the One Existence from which all existences 
are drawn ; My name is He who hath 
shaped everything.^’ * Everything that exists 
is in Him ; In Him we live and move and have 
our being.” He has been compared to an 
Ocean, whose billows are universes, whose 
spray is myriad forms ; to a Fire, whence 
millions of sparks j)roceed, and every spark 
a Spirit; to a Tree, bearing innumerable 
leaves, and every leaf a life. He is vaster 
than Space, and in Him move the uncount- 
ed myriads of stars, each one the centre of 
a system. He is minuter than an atom, 
for He is within every atom as its indwell- 
ing life. There is nothing so huge that 
it can over-stretch Him ; there is nothing 
so tiny that it can escape Him. He hath 
no form nor color, nor outline,” ” but all 

^ Ahum Mania Ynxhf^ 14. 

Acfti, .wii. 28. 

* A(Ji Orantha Sdhab, Sonith, 1. 
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forms draw their beaut}’ from Him, all 
colors are portions of His white bight, all 
outlines are expressions of His thought. 
When we see the immemorial mountains, 
they tell of His strength ; wlieii w(‘ watch 
the ocean, ceaseless in movement, it speaks 
of His activity ; the depth of primeval 
forests at noontide is still with His silence ; 
the torrent, the streamlet, the song-bird, the 
breeze-driven branchlets, are not(‘s in His 
voice ; the sleek cattle knee-deep in odorous 
grasses, the flower-spangl(‘d meadows, the 
reaches of snow, the lire of the sun, the 
cool shade of the grove, are modes of His 
beauty; He speaks in tlu' higliest lliglits of 
the sweetest poesy, in tlu' stateliness of 

noblest prose, in the linked melody of ex- 
ejuisito symphonies, and tin* miglity harmonies 
of crashing chords; He is the root and 

the end of the mystic’s as])iration, and the 
heroism of the martyr; He whisjxu's in the 
mother crooning over her babe, throbs in the 
bounding pulses of the youth, smiles in the 
shy glances <d' the maiden, s()oth(*s in the 

gentle hand laid on an aching wound; H<*. 

reveals Himself thrmigh tlie ])rophet, the 
saint, and the scientist; He is strength for 
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the weak, shield for the defenceless, repent- 
ance in the sinner, and compassion in the 
righteous. He fills the worlds, but dwells 
in the heart of man. The heavens declare 
His glory, ^ but "as one whom his mother 
comforteth,^^ * so does He comfoi*t the sorrow- 
ful. He is "the Greatest, Best, Most Beauti- 
ful, Mightiest, Wisest, Best-formed, Most 
Exalted through Holiness, giving profusely, 
granting much Bliss, who created us, who 
prepares us, who maintains us, the Most 
Blissful Spirit.” ” He is Father, Mother, Hus- 
band, Friend, to the Spirits who come forth from 
Him. He is "the perfect Spirit,” by whom "all 
this is pervaded.”^ Yet He is greater than 
all universes ; " I established this universe 
with a fragment of Myself, and I remain.” ® 
While the fact of the Divine Unity is the 
foundation of religion and morals, the real- 
isation of it gives strength and sweetness 
to life. For man is a life in God’s eternity, 
and, sharing in His nature, he cannot cease 

’ PsalmSy xix. 1. 

*Imiahy Ixvi. 18. 

* Yaana^ i. 1. 

* Shvefflshvafara Upanif?ta(^ iii. 9. 

* Bhagavtul-Glfiif x. 42. 
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to exist. This One Life expresses itself in 
endless varieties of form, and all lives are 
one in Him. Hence we are ever children 
in the Father’s house, and we are all 
brethren. As we learn to see the Divine 
in everybody and in everything, we realise 
that all is moving towards a blissful goal. 
Being but fragments of Divinity, wc' are each 
imperfect, and our separates imj)erfectiotjs 
cause our disharmonies ; but wo are fragments 
which are growing, growing towards })erfection, 
as the Christ has commanded : Bo ye therefore 
perfect, even as your Father which is in 
heaven is perfect.” ^ To reach that Perfec- 
tion the Zoroastrians pray every dawn of 
day : By the help of the Best Purity, by 

the help of the Supreme Purity, O Ahura 
Mazda, may we see Thee, may we draw 
near Thee, may we become one with Thee 
for eternity.” * When that perfection is reached, 
we shall have reached the Unity. 

These many Selves — superhuman, human, 
and sub-human — are all fragments of the One 
Self, and therefore destined to perfection. 


* S, Mattheu^ v. 48. 

* Ix. 12. 

2 
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They are but broken lights of Thee.' 
Gk)od is our inevitable destiny: 

The one far-off divine event 
To which the whole creation moves.* 
For whether on this earth or on any 
other, whether in bliss of highest heaven or 
woe of deepest hell, we cannot go outside 
the all-embracing circle of the Divine Unity, 
and therefore we are safe eternally. In 
the beautiful language of the Hebrew singer : 
Whither shall I go from Thy Spirit, or 
whither shall 1 flee from Thy presence ? 
If I ascend up into heaven, Thou art 
there: if I make my bed in hell, be- 
hold, Thou art there. If I take the 
wings of the morning, and dwell in 
the uttermost parts of the sea ; even 
there shall Thy hand lead me, and Thy 
right hand shall hold me.® 

Moreover, since we are fragments of 
Divinity, we may find God by plunging into 
the profoundest depths of our being, beyond 
our changing feelings and thoughts and wishes, 
into our Spirit, who came forth from Ilim 
and ever has his being in Him. That which 

^ In Memoriam, 

*Ihid, 

cxxxix. 7-10. 
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is eternal in us, our deepest Self, is Divine. 
Hence the Hindu Scriptures teach that as 
by knowing one clod of clay all clay is 
known, as by knowing one piece of gold all 
gold is known, as by knowing one piece of 
iron all iron is known — ^by whatever names 
men may call the objects made of each — so 
to know one Self really is to know the Self, to 
know God. ^ Hence also the Christ declared, 
that to know God was life eternal, and again : 

Behold, the Kingdom of God is within 
you.^^ ® 

But the Divine Self may be found 
only by those whose lives are pure, who 
are selfless, devoted in heart, and concen- 
trated in mind. Only ^Hhe pure in heart 
shall see God * 

He who has not renounced evil ways, 
noi’ is controlled nor concentmted, nor 
of subdued mind, even by knowledge 
he may not attain Him.® 

The Self must verily be obtained by 
the constant practice of truth, of 

^ Chhdffidogya Vpanifha4y VI. i. 4, 6,16. 

’ S, John, xvii. 3. 

S, Luke, xvii. 21. 

*8.MaUh€W, V. 8. 

* Kaiha Upa/nifhaf, I. ii. 24. 
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devotion, of perfect knowledge, of the 
duty of a Brahma-student. He whom 
the sinless devotees behold is verily 
in the midst of the body, is of the 
nature of light and pure. ’ 

0 Men and Women ! when your in- 
herent passion, rooted in you, will 
creep out, and when sinful thoughts 
are totally destroyed, then you will 
be rewarded for that giund achieve- 
ment ; therefore, gird up your loins 
for that high enterprise ; otherwise, 
in the end you will have to exclaim : 
“ Alas, alas.” * 

Such is the narrow ancient way by 
which alone the paradox of S. Anselm may 
be solved : Become what thou art. ” 


* Muifdaka Upantfhaf, III. i. 5. 

* Fosna, liii. 7. 
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HINDU 

One only, without a second. 

Chhdndogya Ujxinishat, VI. ii. 1. 

Then was not non-existence nor existence . . . 
That only breathed by Its own nature : apart 
from That was naught. 

Higveda, X. cxxix. 1, 2. 

I will declare That which is to be known, That 
which being known immortality is gained — the 
beginningless supreme Brahman. 

Bhagnvad-GitU, xiii. 12. 

Unseen He sees, unheard He hears, unthought 
of He thinks, unknown He knows. None other 
than He is the Seer, none other than He is the 
Hearer, none other than He is the Thinker, none 
other than He is the Knower. He is the Self, 
the Inner Ruler, Immortal. That which is 
other perishes. 

Bfhadara'^cLka TTpaiiifha^, III. vii. 23. 



22 


THE UNIVBESAL TEXT BOOK 


I, 0 Gudakesha^ am the Self^ seated in 
the heart of all beings; I am the begin- 
nings the middle^ and also the end of all 
beings .... Nor is there aught, moving or 
unmoving, that may exist bereft of Me. 

. . . .Whatsoever is glorious, good, beautiful 
and mighty, understand thou that to go forth 

from a fragment of My splendor Having 

pervaded this whole universe with one frag- 
ment of Myself, I remain. 

Bhagavad-Gitdy x. 20, 39, 41, 42. 

As the omnipresent ether is not affected, 
by reason of its subtlety, so seated every- 
where in the body, the Self is not affected. 

Ibid, xiii, 32. 

When darkness was not, when there was 
neither day nor night, nor being nor not-being, 
then was there the All-Blessed, even alone. 
None is able to comprehend Him in the 
space above, in the space below, in the 
space between. For Him whose name is in- 
finite glory there is no likeness. Not in 
the sight abides His form ; none libholds 
Him with the eye. Those who know Him, 
dwelling in the heart, by love and wisdom, 
they become immortal. 

ShvetUshvafara Vpani^hat, iv. 18-20. 



THB SCEIPTUBES OP THE WORLD 28 

As the sun shines resplendent, manifesting 
all things in space, above, between, and below, 
so the all-glorious, adomble Gtod, One only, 
over-rules all that exists, of His own nature. 

Udd, V. 4. 

The one God, who is concealed in all 
beings, who pervades all, who is the inner 
Self of all beings, the Ruler of all activi- 
ties, who dwells in all beings, the Witness, 
who is Pure Thought and Immaterial, the 
only Self-dependent among the many Spirits 
at peace, who makes manifest the one seed 
(of matter). The wise, who behold Him 
placed within themselves, they obtain eternal 
bliss — none others. 

Ibid, vi. 11, 12. 

As the one air, when entering the world, 
becomes every nature of every nature, so 
the one Self, being of every nature to every 
nature, is the inner Self of all beings, and 
is also outside. 

Katha Upajiishnty II. v. 10. 

]|lanife8t, near, dwelling verily in the 
heart, is the great Goal ; on Him is founded 
all that moves, breathes, and closes the eyes. 
Him you know as what exists and exists not, who 
is to be adored, who is beyond the knowledge 
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of creatures, who is greatest. Luminous, more 
subtle than the subtle, on whom the worlds 
are founded, and their inhabitants. 

Mnridaka Upani§hat, II. ii. 1, 2. 

He is great, divine, of a nature not to be 
conceived by thinking, m6re subtle than 
what is subtle ; He shines in many ways ; 
He is more distant than the distant, and 
also near in this body ; for the open-eyed 
He dwelleth here, even in the heart. He is 
not apprehended by the eye, nor by speech, 
nor by the other senses, nor by devotion nor 
rites; but he whose reason is purified by 
the light of wisdom, he by meditation beholds 
Him who is partless. 

Ibid. III. i. 7, 8. 


ZOROASTRIAN 

To Ahura Mazda — the Secondless. . . . . 
I sing the song of glory. 

Ahilnavad Gatha, xxxviii. 3. 
Ahura Mazda, the Seer of everything. 

Ufthvad Gathd, xlv. 4. 
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Ahura Mazda said: O most Holy Zarto^ht, 
this portion of the Word of Honovar was 
before the Akasha, before water, before the 
earth, before the cattle, before the trees, 
before the fire — the purifier of all tilings of 
Ahura Mazda, before holy men, before 
elementals (Devas), and wicked men, before 
the entire physical world, and before all the 
creations of Ahura Mazda of the origin of 
purity. 

Yama^ xix. 3, 4. 

My first name is * Ahmi ’ — I am. 

Ormazd Ynnhiy 7. 

To Thee 0 Mazda Ahura, without an 
equal, may I sing songs of praise. 

Ycwndy xxviii. 3. 

I announce Him who is the greatest of all, 

Yasnay xlv. 6. 

Thou First, Great Thinker ! whose splen- 
dor pervades all lights, who through His 
Intellect is the Creator of all, who sujiports 
righteousness, and the good mind. Thou 
Spirit Mazda, Thou who art ever the same I 

Yamia, xxxi. 9. 

The origin of Mezdam^s being none can 
know. Except Himself, who can comprehend 
it? 
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Existence and unity and identity are in- 
separable properties of His original sub- 
stance, and are not adventitious to Him. 

He is without beginning, or end, or as- 
sociate, or foe, or like unto Him, or father, 
or mother, or wife, or child, or place, or 
position, or body, or anything material, or 
color, or smell. 

He is living, and wise, and powerful, 
and independent, and just : and His know- 
ledge extends over all that is heard, or 
seen, or that exists. 

And (all) existence is visible to His know- 
ledge at once, without time; and from Him 
nothing is hid. 

The Desatir, Book of the Prophet 

the Grreat Abad, 4-8. 

Note — These use Ahui*a Mazda for the One. 
In his Essays on the P arsis , p. 13, Dr. Haug 
speaks of the more mystical conception of 
Zei'ouan Akei'ane, the One before manifestation, 
from whom Ahum Mazda, the Existence- Wisdom, 
came forth. This doctrine “ was commonly 
believed in Persia, during the times of the 
Sasanians,” says the learned doctor, pp. 309, 
310, bat modem Zoroastrians reject it, and 
in this are out of touch with the universal 
Religion. 
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HEBREW 

I am that I am... I am hath sent me to you. 

ExodxiSj iii. 14. 

The Lord He is God; there is none else 
beside Him. 

Deuteronomy, iv. 35. 

Hear, 0 Israel : The Lord our God is one 
Lord. 

Dnd, vi, 4. 

For who is God save the Lord ? 

Psalms, xviii. 31. 

I have said, Ye are Gods; and all of 
you are children of the Most High. 

Ihid. Ixxxii. 6. 

Among the Gods there is none like unto 
Thee, 0 Lord . . . For Thou art great, and 
doest wondrous things : Thou art God alone. 

Ihid, Ixxxvi. 8, 10. 

The eyes of the Lord are in every place, 
beholding the evil and the good. 

Proverbs, xv. 3. 

1 am the first and I am the last ; and 
beside Me there is no God. 

Isaiah, xliv. 6. 

I am the Lord and there is none else, 

there is no God beside Me. 

# 


Ihid. xlv. 5. 
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I, even I, am the Lord, and beside Me 
there is no Savior. 

Ibid, xliii, 11. 

Thug saith the High and Lofty One that 
inhabiteth Eternity, whose Name is Holy. 

Ibid, Ivii. 15. 

The Lord is the true God, He is the living 
God, and a King of Eternity. 

Jeremiah, x. 10 (Revised Version). 

He is the living God, and stecadfast for ever, 
and his kingdom that which shall not be des- 
troyed, and his dominion shall be even unto 
the end. 

Daniel, vi. 26. 

Thou slialt know no God but Me : for 
there is no Savior beside Me. 

Hosea, xiii. 4. 

And the scribe said unto Him; Well, Master, 
thou hast said the truth : for there is one 
God ; and there is none other but He. 

8, Mark, xii. 32. 


CHRISTIAN 

Are not two sparrows sold for a farthing ? 
and one of them shall not fall on the gjbund 
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without your Father. But the very hairs of 
your head are all numbered. 

8, MiittheAv, X. 29, 30. 

He is not far from every one of us. For 
in Him we live and move and have our 
being ; as certain also of your own poets 
have said : For we are also His offspring . . . 
We are the offspring of God. 

Acttt, xvii. 27, 28, 29. 

^ The Spirit of God dwelleth in you. . . . His 
Spirit that dwelleth in you. 

Roynnm, viii. 9, 11. 

Know ye not that ye are the temple of 
God, and that the Spirit of God dwelleth 
in you ? If any man defile the temple of 
God, him sliall God destroy ; for the temple 
of God is holy, which temple ye are. 

1 Corinthians, iii. 16, 17. 

But he that is joined unto the Lord is 
one Spirit, 

IhitL VI. 17. 

What ? Know ye not that your body is 
the temple of the Holy Ghost which is in you, 
which ye have of God, and ye are not 
your own ? For ye are brought with a price : 
therefore glorify God in your body, and in 
your Spirit, which are God's. 

Ibid. vi. 19, 20.. 
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But to us there is but one God| the 
Pather^ of whom are all things^ and we in Him. 

Ibid. viii. 6. 

That God may be all in all. 

Ibid. XV. 28* 

For ye are the temple of the living God ; 
as God hath said: I will dwell in them, 
and walk in them ; and I will be their God, 
and they shall be my people. 

2 Corinthians f yi. 16, 

God is one, 

Galatians, iii. 20. 

His Spirit in the inner man. 

Ephesians, iii. 16, 

One God and Father of all, who is above 
all, and through all, and in you all. 

Ibid, iv. 6. 

Now unto the King eternal, immortal, in- 
visible, the only wise God, be honor and 
glory for ever and ever. 

, 1 Timothy, i. 17. 

I am Alpha and Omega, the beginning 
and the end, the first and the last. 

Revelation, xii. 13. 
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ISLAMIC 

To God belongeth the East and the West ; 
therefore wherever thou turiiest thyself to 
pray, there is the Face of God, for God is 
omnipresent and omniscient. 

Al QnrdUf ii. llo. 

Say, We are God^s, and unto Him shall 
we surely return. 

Ibid, ii. 157. 

Your God is one Gqd ; there is no God 
but He, the most merciful. 

Ibid, ii. 164. 

God ! There is no God but He, the Ever- 
living, the Ever-subsisting. Slumber seizeth 
Him not, nor sleep. To Him belongeth 
whatsoever is in heaven and on earth. Who 
is he that shall intercede with Him, unless 
by His permission ? He knoweth what hath 
been before them, and what shall be after 
them, and they shall not compass aught of 
His knowledge save what He willeth. His 
Throne is extended over the heavens and 
the earth, and the care of them burdeneth 
Him not. And He is the High, the Mighty. 

Ibid, ii. 255. 

There is no God but God, the living, the 
Self -subsisting. 

Ihtd. iii. 2« 
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All is from God. 

thid, iv. 77. 

God is but one God. 

Ihid, iv. 169. 

Unto God shall ye all return. 

Ihid, V. 53. 

'Inhere is no God beside one God. 

Ibid. V. 77. 

Who feedeth all, and is not fed by any. 

Ihid. wvi. 13. 

Say, Verily He is one God. 

Ibid. vi. 19. 

With Him are the keys of the secret 
things; none knoweth them besides Himself; 
He knoweth that which is on the dry land 
and in the sea; there falleth no leaf but 
He knoweth it; neitlier is there a single 
grain in the dark parts of the earth, neither 
a green thing nor a dry thing, but it is in 
the perspicuous book. 

Ihid. vi. 58. 

Nothing is hidden from God, either on 
earth or in heaven. 

Ihid. xiv. 41. 

Unto God shall all things return. 

Ibid. xxii. 77 ; xxvii. 5. 

All beings are perishable, save His Face. 

Ihid. xxviii. 88. 
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We are nearer unto him (man) than his 
jugular vein. 

Ihiil 1. 15. 

God seeth that which you do. 

IhiiL Ivii. 4. 

God is witness over all things. Dost thou 
not perceive that God knoweth whatever is 
in heaven and in earth ? There is no pri- 
vate discourse among three persons, but He 
is the fourth of them; nor among five, but 
He is the sixth of them ; neither among 
a smaller number than this, nor a larger, 
but He is with them, wheresoever they be, 
...for God knoweth all things. 

Ihid. Iviii, 7, 8. 

Say, God is One God, the Eternal God. 

Ihid, cxii. 1, 2. 

God saith : I am the hope of whoso 
putteth it in Me; and I am with him and 
near him, when he remembereth Me. 

The Sayings of Muhammad, p. 114. 

God saith Whoso seeketh to ap- 

proach Me one span, I seek to approach 
one cul)it ; and whoso seeketh to approach 
Me one cubit, I seek to approach him two 
3 
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fathoma; and whoso walketh towards Me, 
I run towards him. 

Ibid. p. 114. 

God saith : 0 Man ! Only follow thou My 
Laws, and thou shalt become like unto Me, 
and then say : Be and behold It is. 

Ibid, p, 115. 

God saith : The person 1 hold as a 
beloved, I am his hearing by which he 
heareth, 1 am his sight by which he seeth, 
and I am his hands by which he holdeth, 
and I am his feet by which he walketh. 

Ibid. p. 115, 

There was God when there was nothing. 
He knows all things alike before and after 
their existence. He is light without darkness, 
life without death, and knowledge without 
ignorance. As He is to-day, so He will re- 
main for ever. 

The fifth ImanHf Muhammad^ the sort of Jli. 

Thou art absolute Being; all else is but a 
phantasm. Jami. 

When thou lookest well to the root of 
the matter. He is both the Seer, and the 
Ey^ and the Vision. Oulfhih^BSz. 
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5IKH 

He Himself is One, and He Himself is 
iDany He is always contained in all. 

Ja'pji, 

Signless, that none may cross, unreachable y 
no object ; untouched by time or action ; 

of unborn essence; from no womb; Self- 

existent; unconditioned; unwavering. 

Soraihy i. 

He Himself the formless and the form ; 
that One without qualities and with qualities. 
One alone is spoken of, 0 Nanak. That 

One alone is many. 

Bavanakkhri, Guru V. 

What is visible is Brahm; what is audible 
is Brahm; One and One alone is He called. 

Ghmi III. 

His greatness the Ve^a doth not know; 
Brahma knoweth not His mystery; AvatSras 
know not His limit ; the supreme Lord, 

Parabrahman, is boundless. 

Bamkali, Ov/ru V. 

Unmanifest Lord, imperceptible Master, 
filling all hearts and controlling from within, 
wherever I look, there dwellest Thou. 

Bharon, Ghmi V. 
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He alone is. He is in all. By a hun- 
dred laws He sustaineth the universe. 

Sukhmard, Guru Y^ 
In every heart dwells Hari. Thus pro- 
claim the Sages. 


Guru IX. 



CHAPTER II 

The Manifestation of God in a Universe 

All Theologies have distinguished between 
God in His own Nature and God in Mani- 
festation. Religion itself is not much con- 
cerned with this distinction, since it seeks 
for God and deals with man^s relation to 
Him, without troubling itself with the meta- 
physical concepts which Theology demands. 
These demands are made in order that the 
intellect may find answers to pi’oblems which 
confront it; the heart only searches for an 
Object to love and to adore. “ The Logos 
of the Soul is one — the VV^ord, speaking to 
man^s Spirit, needs no explanatory Theology 
to justify Himself to His own. 

But religions have ever had their theolo- 
gies, and these contain profound truths, ex- 
pressed in intellectual terms, the statement of 
the truths varying in form according to the 
particular religion, and even the ‘particular 
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teacher. Religious disputes rage around 
these intellectual terms^ not round the truths 
which they partially and imperfectly expres|« 
Spirit is one, but intellect is multiform, an^, 
like a prism, it analyses the white light of 
truth into its constituent colors, and each 
color is different from the rest, though part 
of the one white light. 

Among these truths is that of the divine 
Self-manifestation in a universe, and this 
Self-manifestation is, by the deepest intel- 
lectual thought, seen to be a Triplicity : 
God shows Himself in three Aspects, in 
three fundamental Modes, as three essential 
Qualities, as discharging three primary Func- 
tions in relation to His Universe. This fact 
has given rise to the Trinities in many 
religions, ancient and modern, and^ the Mu- 
salmSn objection to the idea of a divine 
Trinity is due to the crude and anthropo- 
morphic presentments of the idea on the 
one hand, and, on the other, to the supreme 
necessity, in the time and country of the 
Prophet Muhammad, to emphasise the Unity 
of God as against the chaos of deities in 
which the Unity had been lost. Stated 
rationally, none can raise objection to the 
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troth of the Triplicity, Stated emotionally, 
its conception by the ignorant, though loving, 
worshipper may often aflfront the philosopher. 

The Hindu speaks of the unmanifested 
God, Infinite and Absolute, the ever-change- 
less, Self-existent and unconditioned, as with- 
out qualities ; he speaks of the manifested 
God, the Supreme Lord of the Universe, as 

with qualities ” ; these essential qualities he 
calls Existence, Consciousness, Bliss, and he 
sees in the triplicity of the human Spirit, 
with his three qualities of Activity, Cognition, 
Will, the limited reflexion, or image, of the 
Supreme Lord, and the proof of the tripli- 
city of the Object whom he reflects. In 
the Scriptures of the Zoroastrian, God is said 
to be * I am,^ ‘ Wisdom * and ' Bliss,' among 
many other qualities. The name Ahura Maz- 
da is regarded by some Zoroastrians as 
itself containing a Trinity ; for Ahura means 
^He who is,' the Self-existent, and Mazs=: 
great, and Da=to know. Others give the 
Trinity as below. A well-instructed 2!k>roastrian 
writes : " Ahura, the Life-giver, Mazda, the 
Great Thinker, and Spenta-Angra, t\e twin 
forces of evolution and involution, may be 
looked upon, as the three Aspects of the 
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Deity in Mazdism”. So also has the Hebrew 
declared that man is made in the divine 
image, and in his inner teaching— concealed 
from the populace for the same reason which 
swayed the Prophet of Arabia — he speaks 
of Ain-suph, the One: manifesting as Kepher, 
the Crown, the Bliss-aspect of Deity, root 
of the Will in man ; as Binah, Intelligence,- 
the Consciousness-aspect of Deity, root of 
Cognition in man ; as Chochmah, Universal 
Mind, the Existence-aspect of Deity, root of 
Activity in man. This is the root-truth un- 
derlying all Trinities, whatever names are 
given to their constituent parts in the various 
religions: the Father, Son and Holy Spirit 
of the Christian ; the Shiva, Vishriu, Brahma 
of the Hindu; the Amitnbha, Avalokiteshvara, 
Manjusri, of the Chinese and Tibetan Buddh- 
ist; the Ahura-Mazda, Spento (and Angro-) 
Mainyush, Armaiti, of the Zoroastrian ; the 
Mighty, the Wise, the Merciful of the Musal- 
man; the variously named Trinities of the 
Egyptian, Chaldean and other dead religions ; 
all proclaim with one voice this inner tripli- 
city of nature displayed by Deity in mani- 
festation, reflected in the triplicity of 
consciousness in the universe in which He 
manifests. The three Aspects of Divinity 
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revealing themselves in a universe become, 
for the dwellers in that universe, three 
Beings; in the words of the famous Christian 
creed : Three Persons, but one God”. 

And, as it were behind and below all these, 
there is the deepest metaphysical truth- 
universal and abstract, true of all universes 
past, present and to come, of which 
truth all these are expressions in Time and 
Space : the One Self ; the Universe or Not 
Self, which is His Thought ; His thinking 
of it, or the Relation between Thinker and 
Thought, by which the latter lives and is 
fruitful. 

Intellectually we cannot escape the Tripli- 
city implied in manifestation, and this basic 
truth has been expressed in many ways, 
philosophically or crudely, mystically or 
anthropomorphically ; the ways of expression 
are many, but the truth expressed is ever 
the same, and is wrought into the very 
essence of our being. Rightly conceived, it 
can never be denied. 

This manifested God is the Root of the 
universe ; some speak of emanation, some of 
creation ; what is sure is that there is naught 
but He, and the method and manner of 
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Pifl giving being to a universe is a second- 
ary question. He is the Shaper^ Builder, 
Architect of His worlds, and His life alone 
gives birth to them, preserves them during 
their term of existence, and recalls them 
out of their separation into His Unity when 
that term is over : then cometh the end,” 
” that God may be all in all ; ” ^ or, as the 
Musalmfln has it : All things shall perish 
save His Face.”* 

This work of bringing a universe into 
being, of gifting it with a share in His 
Existence, of vesting in it, if one may use 
the phrase, a portion of His Existence, is 
necessarily that of Deity in His third 
Aspect ; " The Spirit of God moved upon 
the face of the waters,” says the Hebrew;* 
Brahma, says the Hindu, is the Creator, " The 
Grandsire of all worlds ” I am the Pro- 
tector, I am the Creator and Maintainer,” 
says the God of the Zoroastrian.* This 
is God your Lord . . . the Creator of all 

• 1 Corinth ianSf xv. 24, 28. 

•ill Qttrdfi, xxviii. 88. 

• Otne^iii^ i. 2. 

• JtfdiMMmrft, i. 0. 

« YoHht, i. 12. 
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things/’ says the Musalman.^ There is no 
dispute among religions that God is the 
source of life^ that all things existing owe 
their existence to Him. This is the mani- 
festation of His third Aspect; the Christian 
would say of His third ‘ Person 

He alone sustains and preserves the worlds, 
and the exercise of this function is what is 
called the manifestation of His second Aspect, 
or ' Person,’ in relation to His universe. He 
taketh care of all things,” declares the 
Musalman.'^ By His life " the universe is 
upheld/’ * says the Hindu. The Hebrew 
Scriptures ring with the proclamations of 
the ever-presence of God in His world, guid- 
ing, ruling, directing.* 

And He alone, when the period of rest 
arrives, calls home to Himself the Spirits 
which went forth from Him, dissolving the 
worlds He formed. am. the Destroyer 

of all,” proclaims Ahura Mazda to Zoro- 
aster. * Unto thy Lord will be the end of 
all things,” says the Prophet of Arabia, ** and 

^ Al Qurdn, vi. 102. 

^ Ibid. 

* Bhagavad^Otfdf vii. 6. 

^ See e.g.f PsalrnSj civ., cxlvii. 

* Teuhtt i. 14. 
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unto God shall all things return.^ To the 
Hindu, Shiva is the Destroyer of fonns and 
the Liberator of Spirits, the final Peace and 
Bliss. ** Thus the one only God . . . takes the 
designation of Brahma, Vi§hnu and Shiva, 
accordingly as He creates, preserves, or des- 
troys. . . He is the Cause of creation, preserva- 
tion and destruction.^^* 

In this doctrine of the three divine Aspects 
— of God in relation to His universe — we have 
the primary truth of the divine Unity made 
concrete, and applied to the primary functions 
of Divinity in His worlds. As a man may 
be a husband, a father, a master, and is 
seen in one relation by his wife, in another 
by his children, and in a third by his servants, 
yet in all his relations is one and the 
same man, so is Deity, in His three Aspects 
as Creator, Preserver and Liberator, one and 
the same God. He is the Father of our 
Spirits, the Protector of our lives, the Source 
of our activities; we come into these close 
relations with Him as individuals, while in 
His own nature we know Him as our inner- 
most Self. 


‘ Al ii. J57 ; Ini. 48 ; Mi. 6. 

* Vifhifu I, ii. 62. 
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HINDU. 

Whoever knows the God who is without 
beginning and without end, who in this solid 
matter is the Creator of the universe, who 
is of infinite form, the One who pervades 
the universe, becomes liberated from all 
bondage. 

Shvetashvatara Ujiani^haff v. 13. 

He creates the universe, and knows the 
universe ; He is the Cause of Spirit, the 
Lord of Time, manifesting qualities ; he is 
omniscient, the Lord of Matter and of the 
conscious embodied being, the Ruler of the 
qualities, the Cause of liberation, existence 
and bondage. He is like unto Himself, 
immortal, abiding in the form of Ruler, all- 
wise, omnipresent, preserver of this world ; 
there is no other fount of sovereignt}^. 

Ibid, vi. 16, 17. 

When He is manifest, all is manifested after 
Him ; by His manifestation, this whole world 
becomes manifest. 

Kafka Upantfhafj II. v. 15. 

Then the Self-existent, the Lord, unmanifest, 
but making manifest the universe, appeared 
with mighty power. Dispeller of Darkness. 
He who can be grasped by that which is 
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beyond the senses, subtle, uninanifest, ancient, 
containing all beings, inconceivable, even He 
Himself shone forth. 

Manvsmrti, i. 6, 7. 

He is the invisible, intangible Being, with- 
out origin, without distinction, without eye 
or ear, without hand or foot, the eternal, 
pervading, omnipresent, subtle, inexhaustible 
Being, whom the Sages behold as the source 
of the universe. 

Mundaka Upani^hat, I. i. 6. 

As from a blazing fire in a thousand ways 
similar sparks spring forth, so from the 
Indestructible, 0 beloved, various types of 
beings are born, and also return to Him. . . . 

From Him are born Breath, Mind, and 
all the Senses, Ether, Air, Fire, Water, and 
Earth, the support of all... 

From Him in various ways are bom the 
Shining Ones, Sadhyas, Men, Beasts, Bii^ds. 

Ibid. 

All this verily is the Eternal One,nfor frcim' 
Him doth it proceed, in Him doth it merg^, 
and by Him is it maintained. 

Ckh^iflf^diogya Ufani^hai^ III. xiv. 1. 

He willed: "May I . be many, may I be 

bom.^' 

1. cxiv. 26. 
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All beings^ 0 son of Kun^i^ enter My 
lower nature at the end of a world-age; at 
the beginning of a world-age, again I emanate 
them. Hidden in Nature, which is Mine own, I 
emanate again and again this multitude of 
beings. 

Bhagavad-GJta, ix. 7, 8. 

The Indestructible, the Supreme is the 
Eternal ; His essential nature is called Self- 
Knowledge ; the emanation that causes the 
birth of beings is called Kanna; knowledge 
of the elements concerns My perishable natpre, 
and knowledge of the Shining Ones concerns 
the life-giving energy. 

Ihid, viii. 3, 4. 

The one only God, Janardana, takes the 
designation of Brahma, Vi^hou and Shiva, 
accordingly as He creates, preserves, or des- 
troys. . . He is the cause of creation, preserva- 
tion and destruction. 

Vifhnu PurU^a, I. ii. 62. 


Z0R0A5TR1AN 

Armaiti, Perfect Thought, is Thine, 0 Ahura 
Mazda ! Thine is the spiritual knowledge 
to make the world. 

Ahunavad OdthH, xxxi. 9. 
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To succor this life Arrnaiti came with 
wealth, the good and true Mind ; the Everlast^ 
ing One created the material world. 

Ahunavad Gatha, 7. 

O Ahura Mazda ! I will certainly be re- 
cognising Thee as the All-mighty and Nourisher, 
because with that hand of Thine, with which 
Thou renderest help to the sinful as well 
as to the holy (man), with the same hand 
Thou blessest (them). 

rshtavad Gdthd, xliii. 4. 

Ahura Mazda says : (I) am Protector, (I) am 
Life-giver and Nourisher, (1) am Knower 
and the most spiritual Evolver. ... I am of 
the name Ahura (Bestower of Life) and am 
of the name of Mazda (Most Wise). 

Yasht, i. 12. 

O Ahura Mazda ! tell me truly what I 
ask. Who (was) the Creator and Father of 
Truth in the beginning ? Who has allotted 
the path to the Sun and the Stars ? Who is 
except Thee, by whom the moon waxes and 
wanes ? 

Ushtavad Gdthd, xliv. 3. 

0 Holy Ahura Mazda ! the Stars, the Sun, 
the Messenger of the Day, rotate for Thy Glory. 

Spentomad Gdthd, 1. 10. 
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Who is the first Great Thinker, (whose) 
shining glory is pervaded with the Lights 
of the Infinite Sphere. Who with His 
omniscient powerful knowledge is the Creator, 
who upholds with Asha and Vohu-Mano. 

Ahunnvad irdthd^ xxxi. 7, 

0 Ahura Mazda ! when first Thou createdst 
with Thy Mind all living things, and madest 
the Laws, then Thou didst endow us with 
physical life and intelligence, and also 

gavest us ability to work, and doctrines 
of religion. 

xxxi. 11. 

Praise to Thee, Ahura Mazda, three-fold 
before other creatures. 

Avesidf Quarset Nyayis, 1. 

O Ahura Mazda! on account of Thy just 

royalty Thou livest in one and the same 

dwelling with Asha (Truth), and with Vohu- 

Mano (Good Mind). 

(''shfavad Gdtha, xliv. 9. 

WTio is known as the Most AVise, and 
the Giver of life in His inexhaustible 
power, and who has decided happiness and 
immortality in His region through Truth, and 
Good Mind. 


4 


Ushtavad Gotha, xlv. 10, 
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When those who are bom in good blessed- 
ness enter into the good dwelling of Ahura 
Mazda^ Vohu-Mano, and Asha, then certain- 
ly the power of Druj (Matter) is at once broken. 

. Ahnnarad Gathd, xxx. 10. 

Ahura Mazda says : On account of My 
knowledge and My wisdom, the world was 
from its beginning, and in the same manner 
the world will continue to its end. 

Yasht, i. 25. 

(We) remember thus at this place Ahura 
Mazda, who created animals and corn, and 
who created water and good trees, and 
who created Lights (of the Sphere) and 
earth, and the entire creations. 

Haptan YaM (or YciAit^ II.), Frag. iii. 1. 

'Fo the Apaqurvirn Ahura Mazda, and to 
Ye, Asha and Vohu-Mano, I sing the pean 
of praise, by whom [is] the growing wis- 
dom and everlasting kingdom. May Ye 
draw near unto this worship for my joy ! 

Ahnnavad Gdthd, xxviii. 3. 

Note — Ahui*a Mazda, Asha (Truth), and Vohu- 
Mano (Good Mind) is a favorite representation 
of the Trinity, but the two latter are also put 
among the Ameshaspentas. 

A Zoioastrian contributor writes : 
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“ This Trinity — Ahum Mazda, Asha and Vohu- 
Maiio — occurs often in the Gathas. Thougli 
Ahum Mazda, the First Logos, often stands in 
the Acesta as the three Logoi together, we see 
Him occasionally standing for tlie Unmaiiifeste<l ; 
and Asha, the “ personified Law,” as Dr. Lawi*ence 
H. Mills says, corresponding to pharma, and 
Vohu-Mano, the Universal Mind, stand for the 
-Secoud and the Third Logos respectively. Tliese 
Three are in the .same ‘home’ (hademoi— Iia-H 
deman, same home, or plane.) ” 


HEBREW 

And God said : Let us make man in Our 
Image, after Our Likeness. 

Genesis y i. 26. 

Ask now the beasts and they shall teach 
thee ; and the fowls of the air and they 
shall tell thee; or speak to the earth and it 
shall teach thee ; and the fishes of the sea 
shall declare unto thee. Who knoweth not 
in all these, that the hand of the Lord 
hath wrought this ? In whose hand is the 
soul of every living thing, and the breath 
of all mankind. 


Jb6, xii. 7 — 10. 
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[Jo6, xxxvii — xli, gives a magnificent detailed 
description of God as Creator and Preserver 
of the world and of all creatures.] 

By the word of the Lord were the hea- 
vens made; and all the host of them by 
the breath of His mouth. He gathereth 
the waters of the sea together as an heap; 
He layeth up the depth in storehouses. Let 
all the earth fear the Lord; let all the 
inhabitants of the world stand in awe of 
Him. For He spake, and it was done 
He commanded, and it stood fast. 

Fsalmify xxxiii. 6 — 9. 

Of old hast Thou laid the foundation of 
the earth ; and the heavens are the work 
of Thy hands. They shall perish, but Thou 
shalt endure; yea, all of them shall wax 
old as doth a garment ; as a vesture shalt 
1'hou change them, and they shall be changed 
but Thou art the same, and Thy years shall 
have no end. 

Ihtd, cii. 25-~”27» 

The Lord by wisdom hath founded the 
earth; by understanding hath He established 
the heavens. 


Proverhff, iii. 19* 
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Thus saith God the Lord, He that created 
the heavens, and stretched them out; He 
that spread forth the earth, and that which 
•cometh out of it ; He that j^iveth breath 
into the people upon it, and Spirit to 
them that walk therein. 

Isaiah, xlii. 5. 

I have made the earth and created man 
upon it ; I, even My hands, have stretched 
out the heavens, and all their host have 1 
commanded. 

Ihid. xlv. 12. 

Lo, He that formeth the mountains, and 
•ereateth tlie wind, and declareth unto man 
what is his thought, that rnaketh the morning 
darkness, and treadeth upon the high places 
of the earth, the Lord, the God of Hosts 
is His Name, 

Amos, iv. 13, 

Seek Him that rnaketh the seven stars and 
Orion, and turneth the shadow of death into 
the morning, and rnaketh the day dark with 
night ; that calleth tor the waters of the sea, 
and poureth them out upon the face of the 
earth: the Lord is His Name. 


Ihtd. V. 8. 
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The Lord, which stretcheth forth the hea- 
vens, and layeth the foundation of the earth, 
and fomieth the Spirit of man within him. 

Zpchariah, xii. 1* 


BUDDHIST 

In the Northern Church Shiva is represented 
by Amitabha, the Boundless Ijight ; Vishnu by 
Padmapani, otherwise Avalokiteshvara ; the 
third being Manjusri, “ the representative of 
creative wisdom, corresponding to Brahma.^' 

S anshrt-Ch in tse Dv^tinn a rij , 

Kitel, mh ntcv. 

For Brahma I know, Vasettha, and the world 
of Brahma, and the path which leadeth un- 
to it. Yea, I know it, even as one wlio 
has entered the Brahma world, and has 
been born within it. 

Tevijja Suita,. 


CHRISTIAN 

Teach all nations, baptising them in the 
name of the Father, and of the Son, and 
of the Holy Ghost. 


8, MatthiiiVy xx^dii. 20.. 
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In the beginning was the Word, and the 
Word was with God, and the Word was God. 

S. John, i. 5. 

God that made the world, and all things 
therein, seeing that He is Lord of heaven 
and earth, dwelleth not in temples made 
with hands ; neither is worshipped with men's 
hands, as though He needed anything, seeing 
He givetli to all life, and breath, and all things. 

Actsy xvii. 24, 25. 

The Grace of the Ijord Jesus Christ, and the 
love of God, and the cominunion of the Holy 
Ghost, be with you all. 

2 Corinth imiit, xiii. 14. 

For in Him [Christ] dwelleth all the fulness 
of the Godhead bodily. 

CoUmiaiift, ii. 9. 

Who (Christ) is the image of the invisible 
God, the first-born of every creature : For 
by Him were all things created that are 
in heaven, and that are in earth, visible 
and invisible, whether they be thrones, or 
dominions, or principalities, or powers ; all 
things were created by Him, and for Him. 
And He is before all things, and by Him 
all things consist. 


Colostna'iu*, i. 15 — 17. 
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There are three that bear record in hea- 
ven, the Father, the Word, and the Holy 
Ghost ; and those three are one. 

1 John, V. 7. 

Thou hast created all things, and for Thy 
pleasure they are, and were created. 

Revelation, iv, 11. 


ISLAMIC 

To Him beloiigeth whatever is iu heaven 
and on earth ; all is possessed by Him, the 
Creator of heaven and earth, and when He 
decreeth a thing, He only saith to it : Be,’^ 

and it is. 

Al Quran, ii. 117, 

My Lord is He, who giveth life and killeth. 

Ihid, ii. 258. 

Who feedeth all, and is not fed by any. 

Ibid, vi. 13. 

He causeth the morning to appear ; and 
hath ordained the night for rest, and the 
sun and the moon for computing of time. 

Ibid, vi. 97. 

This is God your Lord ; there is no God but 
He, the Creator of all things ; therefore serve 
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for He taketh care of all things ; the 
sight comprehendeth Him not, but He com- 
prehendeth the sight. 

Ibid, vi. 102, 103, 

There is no creature which creepeth on 

the earth but God providolh his food ; 

God is the Governor of all things. 

[bid, xi. 7. 

Dost thou not see that God sendeth down 
water from heaven, and the earth becometh 
green ? for God is gracious and wise. 

Ibid, xxii. 64. 

It IS he (God) who has given you life, 
and will Jiereafter cause you to die ; after- 
wards He will again raise you to life. 

Ibid, xxii. 67. 

The maintenance of thy Lord is better, 
for He is the most bounteous Provider. 

Ibid, xxiii. 73. 

He hath created the heavens without visible 
pillars to sustain them, and thrown on the earth 
mountains firmly rooted. 

Ibid, xxxi. 9. 

God is the Creator of all things, and He is 
the Governor of all things. His are the keys 
of heaven and earth. 


Ibid, xxxix. 63. 
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We have built the heaven with might : and 
We have given it a large extent ; and We have 
stretched forth the earth beneath. ... I have 
not created genii and men for any other end 
than that they should serve Me. I require not 
any sustenance from them ; neither will I that 
they feed Me. 

Jhul li. 47, 48, 56, 57. 

Whatever is in heaven and earth singeth 
praise unto (lod ; and He is mighty and wise. 
His is the kingdom of heaven and earth; 
He giveth life, and putteth to death; and He 
is almighty. He is the first and the last ; the 
manifest and the hidden ; and He knoweth 
all things . . . and unto Clod shall all things 
return. 

Ihld, Ivii. 1 — 3, 5. 

Praise the Name of thy Lord the most 
high ; who hath created and completely formed 
His creatures ; and who determineth them 
to various ends, and directeth them to attain 
the same, and who produceth the pasture 
for cattle, and afterwards reridereth the same 
dry stubble of a dusky hue. 

Tljid, Ixxxvii. 1 — 5. 

0 God ! Thou hast created Thy creaturea 
without seeing their likeness. O God ! Thou 
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hast spread the earth without any assistance. 
O God ! Thou hast managed everything with- 
out a minister. OGod! Thou wilt destroy 
this universe without ruining it. 

Sliiali Prayer. ^ 

Excellent the day before day and niglit. 

Devoid of trouble and free from fatigue ; 

United were we witli the King of 
Existence. 

The rule of separation was wholly null 

Nor had they eaten of the dish of 
existence ; 

Nor were they separate from Truth or 
from each other; 

Drowned were they in the sea of unity.. 

Suddenly the ocean of existence broke 
into waves, 

And manifested all in Himself and out 
of Himself. 

Th(‘ Memevl, Jalall-ud-l)m Rumi. 


' Prom The Study of Shiainm* N. S. Khakan Hosain. 
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SIKH 

Having created beings, He placed over them 
Time, and kept all regulations under His 
control, 

Sorathf i. 

I glorify the Primal One, Omkara, who 
hath spread out water, land and sky ; the 
first Spirit, unmanifest, imperishable ; whose 
light illuminates the fourteen worlds ; abid- 
ing in the elephant and the ant alike ; who 
knoweth as equal the ruler and the pauper; 
from form is duality ; the signless Spirit 
directly knowing, the inner controller of 
•every heart. 

Japji, G-uru I, 

One who produces, One who sustains, and 
•One who holds court (dispenses justice). 

Japjiy G-uru 1. 

The Creator sends pleasure and pain, and 
Himself forgiveth. 

Behagarai ki Var, Guru IV. 

With Thy Word createdst Thou creation, 
and after making Thou pervadest it. 

Var-Maruy Guru V. 

When He Himself created the form of the 
universe, in three qualities He manifested 
Himself. 


Sukhmaniy Guru V. 
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When the Maker causes enmnatioiii then 
the creation takes up infinite bodies ; when- 
ever Thou drawest in, then all the em- 
bodied merge in Thee. 


Chanjmi, Guru X.. 



CHAFPER III 

The Great Orders of Living Bbinm'.s 
The divine Life clothes itself in an im- 
mense variety of forms, and these are not 
confined to this our world — a mere speck 
in illimitable space — nor even to those kinds 
of matter whicli vve can see with our bodily 
eyes. In our own world, God’s Life holds 
the mineral together, in His quality of 
Existence ; expresses itself in dawning sensi- 
bility in the innumerable forms of the vege- 
table kingdom, in a partial expression of 
His qualities of Consciousness and Bliss ; 
gives feeling and dawning intelligence to 
the animal, in a fuller expression thereof ; 
and unfolds Himself most fully in man, 
the crown of creation,” in His triple na- 
ture. In the unconscious, earth, stones, 
etc., only Existence is manifest [the third 
divine Aspect], and the Self has not yet 
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reached the form of individualised Spirit. 
The uiimoving Lives, namely the herbS and 
trees, and also the moving Lives which 
have breath, both these are stages of 
manifestation in a higher degree.” ^ 

It would be unreasonable to s^ippose that^ 
the divine Life manifests only in physical 
matter on our one small world, and is con- 
fined to our earth, water, and air alone. 
Mot only are there countless inhabited 
worlds, but the huge realms of space, the 
all-penetrating etlier, worlds composed of 
matter too subtle for our vision, are all 
thronged with beings sharing in the in- 
exhaustible Life of (iod. Intelligences of 
every grade, superhuman and sub-human — as 
we may phrase it, taking our own race as 
a standard of comparison— reflect tlie divine 
image in ever varying proportions ; teeming 
myriads of Lives are graded, as it were, on a 
mighty ladder, whose foot is set in’ the mire 
of the visible worlds and whose toj) is lost 
in the splendor of cele.stial radiance: 

the j^reat woi-ld's altar-stairs 
That slope through darkness up to (rod.’ 

1 Snyanft, Commentary on Aitnreynraiiyakn^ If. iii. 2. 

^ In Memoriain. 
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All religions have recognised the existence 
of sii^l^haroan Intelligences^ and ^ve called 
them by various names. The HincjQ and tlie 
Buddhist speak of them as Pevas, Shining 
.pnes ; the Hebrew, th(^ Christian and the 
iiilusalmSn , ^ime them Archangels and Angels ; 
"the Zoroaslirfan calls them the seven A mesh 5- 
spentSs (Archangels), Avith their hosts of sub- 
ordinate ministers, including the Farohars. 
Most of the religions also recognise the 
eJtStence of inferior Intelligences, for the 
greater pai't sub-human, and they are spoken 
of in the folk-lore of all nations, and in 
the verse of the more imaginative poets of 
modern days; many sensitive pei’soiis feel the 
presence of conscious life in scenes of natural 
beauty, and %iany are able to see these 
lesser children of nature sporting in the 
woods, 4he streams, the air; they are called 
nature-spirits, eleraentals, fairies, genii, jinns, 
etc. 

These^^J^evas, or Angels, are the ^minis- 
ters of God, the living Intelligences ever at 
work through what are called ‘ natural laws \ 
'Phey are the agents of the divine Mind in 
its ceaseless actmty, for God ‘‘maketh the 
Angels His messengers,”^ "ministers of His 


^ Al Qurdn, xxxv. 1. 
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that do His pleasure These of 

Purity ^ rule in the spiritual and material 
worlds, "Lords over those living in water. 
Lords over those living on earth, Lords over 
the flying, Lords ot^er those moving by leap^ 
Lords over the hoof-footed ' "Are they 
not all ministering Spirits ? asks the writer 
of the Epistle to the Hebrews,^ The Hebrews 
tell of their guardianship of Elisha,^ and 
of many similar ministrations, and dej^flare 
that at the building of this earth " the 
morning stars sang together, and all the Sons 
of God shouted for joy^\" Hindu and Buddh- 
ist Scriptures are full of references to, and 
descriptions of, the Angels, and of the worlds 
other than our own ; and thf. Lord Buddha 
tells how He knows these worlds ^d their 
• inhabitants.® According to the Hiii^ Scrip- 
tures the Creator brought into existence the 
great hosts of the Shining evas), 

those connected with man, and ttfOEb needed 
to administer and vivify the laws of nature; these 


^ PtfalmSt ciii. 22. 

^ Vinparad, Frag. i. 1. 

* Loc, cit, i. 14. 

< 2 King^t, vi. 17. 

* Job, xxxviii. 7. 

® Teuijja Saffcu 

5 
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precede^ men in the order of e^manation. 
They have many names, but all draw their 
being and their powers from the one God : 

All the . Shining Ones are verily the Self ; 
^1 rests on the Self,” \ and whether their 
names are ifsed, or not, all power is froin 
God alone, as all warrants in a State bear 
the Monarch's nanje, though issued and 
carried out by his officers. 


Sdme have to do with the administration 
of the laws of nature," some, later, with the 
helping of men, and the answering . of .their 
prayers for material things: “They who 
desire success in action here worship the 
Shining Ones,” but the spiritual inan does 
not worship them, for they aid but in worldly 
success, ^nd “ transient indeed the fruit ^ 
In th^Christian Church three great classes 
of Angels are mentioned, subdivided into 
nine gr(%8 : 1. Seraphim, Cherubim, Thrones. 
11. Dominions, Virtues, Powers. III. Prin- 
cipalities, Archangels, Angels. The Principalities 
are the Angel Guardians of Nations and 
States, while the ninth order is specially 
concerned with man. 


^ Mawismffiy xii. 119. 

^ Hee Manuimff ij and any Parana. 

* Bhagavad-Qtf&y iv. 12 ; and vii. 23. 
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Among the Musalmans there are four great 
Archangels: ^ Jibra-il (Gabriel), the Holy Spirit, 
or Angel of Revelation ; Michael, the Angel 
of Protection; AzraM, the Angel of Death; 
Israfil, the Angel of Resurrection/ There is 
also an Angel of Prayer. Every man lias 
two recording Angels attached to him, day 
by day. Al Quran speaks nnich of the work 
of the Angels; they “ subordinately govern 
the affairs of this world,” * and are described 
as ha/ving pure and subtle bodies, created of 
Nur, a subtle fiery substance, as employed in 
recording the actions of men, and as separat-, 
ing the soul from the body at death ‘ it was 
the Archangel Gabriel who brought the divine 
messages to the Prophet/ as, in the Christian 
Scriptures to the Virgin Mary.® Al Quran 
speaks also of the inferior Intelligences, the 
five orders of Jinns, or genii, related to the 
five elements, created of fire, some good, 
some bad: There are some of us [genii] 
who are upright; and there are so me of us 

^Al Quran, xx. 107- 

^Ibid. ii. 07 , 117; xxi. 26; and scattered throughout. 

» Loc, eit. Ixxix. 1-6. 

* ioc. ciU ii. 80 ; Ti. 60 i vii. 12 ; 1. 18; Uxvii. 1-0. 

» Ibid. ii. 96. 

« S, Luke, i. 26. 
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who jare otherwise ; we are of different 
ways.” ^ Resort to them is not approved. 

In the VmdidUd a long list of nature- 
spirits is given, who are to be opposed.^ 
There are also the Farohars of the sky, the 
waters, eartfi, trees, cattle, who uphold and 
maintain living beings.^ It is interesting 
to notice that in Zoroastrianism the name 
Farohar, or Fravarshi, is used equally for 
nature-spirits and for the human Spirit ^ 
man is recognised as an Order in the huge 
series of living beings, with Orders stretching 
above him up to the manifested God, with 
Orders stretching below him down to the 
atom. 

Religion bids us see in the universe not a 
dead machine, a soulless automaton, grinding 
away mechanically according to chemical 
and other laws ; but a living organism, 
in whfch chemical action is the result of 
living activities — as the chemical changes in 
the cells of the brain are the result of the 
exercise of thought — and in which Spirit^ 
as intelligence, guides matter, as nature, to 
deliberately foreseen and chosen ends. It 


* L*)c. ctt. xi. 9. 

• Yasht^ xiii. Frag. 24; F««wfr, xxiii. 1. 
» Loc. cit Ixxii. 1-19. 
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shows US man as evolving in the midst of 
beings^ above and below him, evolving like 
himself to higher and higher stages, unfold* 
ing hidden possibilities, developing endless 
potentialities. He is one of a vast family, 
dwelling among elders and youngers, elders 
who help him, youngers who need his help. 
A dazzling panorama of interlinking lives 
unrolls before him, and he sees that both 
above and below him the divine Nature is 
working in the changeless and perfect Will 
which is Law ; that below him creatures are 
compelled by that Law, and work uncon- 
sciously according to it; that above him 
creatures associate themselves joyfully with 
that Law, and work consciously according 
to it ; that in the intermediate human Order 
alone is there an anarchy of warring wills. 
He begins to realise that this disharmony 
is a necessary stage between the compelled 
activities of the lower Orders and the volun- 
tary, but equally law-abiding, activities of the 
higher ones; that man occupies the stage 
in which Will is evolving, and that anarchy 
must continue until that Will, which is an 
Aspect of God in him, has grasped the fact 
that in its voluntary association with the 
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Parent Will lies its true freedom. ^^God 
saith : ^ 0 man ! only follow thou My laws 
and thou shalt become like unto Me, and 
then say : ^^Be!” and behold! it isV'^ 
Then unfolds before him the grandiose con- 
ception of the Heavenly Man, the cells in 
whose body are living individuals, moved by 
one indwelling Life; it is a conception familiar 
to the Christian, who has been taught : As 
the body is one and hath many members, 
and all the members of that one body, being 
many, are one body ; so also is Christ .... 
Ye arc the body of Christ, and members 
in particular.^^ * Those who rise above the 
anarchy of warring human wills into the 
superhuman state, become truly and literally a 
glorious body for the use of the indwelling 
Spirit, moved by a single Will, and that Will 
divine, to carry on the ever evolving worlds. 


[Noth — It is intei’esting to observe that the 
Zoroastrians name 30 plua 3 gi*eat Spirits ; the 
Hindus 33 great Pevas ; the Gnostics 30 Root- 
.^ons, plus Christ and the Holy Spirit and the 
Supi*eme, again 33, The 33 underlies the innu- 
merable hosts.] 

^ Sayings of Muhnmmad^ p, 115, 

* 1 Corinthians^ xii. 12, 27. 
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HINDU 

[All the world-scriptures are crowded with 
references to Angels, so only illustrative 
passages can be given.] 

Inclra, Mitra, Vanina, Agiii, they call 
Him, and He is golden-feathered (xarutman. 
Of what is One, Sages speak as manifold ; 
they call Him Agni, Yaina, Matarishva. 

Riiveddy clxiv. 46. 

With this nourish ye the Sliining Ones, 
and may the Shining Ones lumrish you. 

Bhagavaff-Glia, iii. 11. 

Those who long after success in action 
on earth, worshi}) the Shining Ones. 

Ibid, iv. J2. 

They who worship the Shining Ones go 

to the Shining Ones; to the Ancestors go 
the Ancestor-worship])ers ; to the hllementals 
go those wdio sacrifice to Klcmentals ; but 
My worshippers come unto Me. 

Ibid, ix. 25. 

I'o Thee the troops of Suras enter in, 

Some with joined palms in awe invok- 
ing Thee ; 

Banded Maharshis, Siddhas, cry : All 
hail!” 

Chanting Thy praises with resounding 
songs. 



72 


TBK lOrnYMBAh TEXT BOOK 

Radras^ Yasns, Sa^hyas aM AdityaB^ 
Yishvas^ the Ashvins^ Haruts, Ushmapas^ 
Gandharvas, Tak^has^ Siddhas, AsuraSi' 
In wonderftig multitudes beholding Thee. 

Ibid, xi. 21^ 22. 

Let a man ever engage in Yeda-study, and 
in the rijies of the Shining Ones; engaged 
in the rites of the Shining Ones, he sup- 
porteth the movable and immovable kingdoms. 

Manusmrtiy iii. 75. 

The Self is all the Shining Ones ; all 
^sideer in the Self. 

Ibid, xii. 119, 


Z0R0A5TR1AN 

Which belongs to the Ameshaspentas, the 
shining, having efficacious eyes, great, helpful, 
strong, Ahurian — who are imperishable and 
pure. Who are all seven of like mind, all 
seven doing alike; like is their mind, like 
their word, like their action, like their 
Father and Ruler, namely the Creator Ahura 
Mazda... who are there the creators and the 
destroyers of the creatures of Ahura Mazda, 
their creators and overseers, their protec- 
tors and rulers. They it is who further 
the world at will, so that it does not 


^ Names of various grades of uon-physioal beings. 
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grow old 4ie, doe? not become corrupt 
and stinking^ but ever-living, ever profit- 
ing, a kingdom as one wkhes it, that the 
dead may arise, and immj^ftality for the 
living, may come, which gives according to 
wish furtherance for the world. 

Zamyad Yanhiy Frag* iii. 15—19, 
(SpiegeFs Avesta)* 

(We remember with respect) the Farohars 
of Manthra, the Farohars of the sky, the 
Farohars of waters, the Farohars of earth, 
the Farohars of trees, the Farohars of 
the Farohars of soul, and the Farohars ©f 
hofly creations. 

Yaf*ht, XIII. Frag. xxiv. 86. 

They (Farohars) uphold the sky, they up- 
hold water, they uphold the earth, they 
uphold young ones in (the womb of) mothers, 
by which the young ones are protected 
from dying. 

Ydsna, xxiii. 1. 

These Farohars help the beautiful growth 
of fruit-bearing trees, which before that 
help were lying without growth for a long 
period in one place in an immovable con- 
dition. 


Yashty XIII. Frag. xv. 55. 
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BUDDHISM 

He [the Buddha] by Himself thoroughly 
understands, and sees, as it were, face to 
face, this universe — the world below with all 
its spirits, and the worlds above, of Mara and 
of Brahma and all creatures, Samanas and 
Brahmaoas, Shining Ones and men, and He 
then makes His knowledge known to others. 

Tevijja Suffa, 

By earnestness did Maghavan [Indi’a] rise 
to the lordship of the Shining Ones. 

jyhaviiuapada, ii. 30. 

The perfume of those who possess virtue rises 
up to the Shilling Ones as the highest. 

Ihid. iv. 56. 

One^s own self conquered is better than 
all other people ; not even a Shining One, 
a Gandharva, not Mara with Brahman could 
change into defeat the victory of a man 
who has vanquished himself, and always lives 
under restraint. 

Ihid, viii, 105. 

' Whatever spirits have come together here, 
either belonging to the earth or living 
in the air, let us worship the perfect Buddha, 
revered by Shining Ones and men. 

RataM<i»u(ta, 15. 
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Many Shining Ones and men have devised 
blessings, longing for happiness. 

Mahamangalasuffa, 1 . 

Thou knowest the doings of this world, 
and that of the Shining Ones, and the final end. 

Phammikasu((a, 2^ 

[Asked why men make offerings to tlie 
Shining Ones, the Lord Buddha said :] He 
who, perfect and accomplished at the time 
of offering, obtains the ear of one or the other 
^Shining One] he will succeed, so I say*^ 
S undm'lkahhdradvdjaifut ta, 5. 

[The Buddhist Scriptures are sown with 
mentions of the Shining Ones ; they rejoiced 
at the birth of the Prince who was to be- 
come the Buddha, over His Illumination,, 
preaching, etc.] 

Not even in the pleasures of the Shining 
Ones does the disciple of the perfect Budcjha 

find pleasure. ITdanavarya, 18. 

The disciple will overcome the earth, and 
the world of Yama, and the world of the 
Shining Ones. 43 

The Shining Ones even envy him whose 
senses, like horses well broken in by the 
driver, have been subdued. 


Ibid. 24. 
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We shall he like the radiant Shining 
OneSj feeding on happiness. 

Ihid. 197. 

Speak the truth ; do not yield to anger ; 
give, if thou art asked for little ; by these 
three steps thou will go near to the Shin- 

Ibid. 224. 


HEBREW 

And Jacob went on his way. And the 
angels of God met him. And when Jacob 
.saw them, he said : This is God^s host. 

Genesifi, xxxii. 1, 2. 

And Elisha prayed, and said': Lord, I 
pray Thee, open his eyes, that he may see. 
And the Lord opened the eyes of the young 
man ; and he saw : and, behold, the mountain 
was full of horses and chariots of fire round 
about Elisha. 

2 Kings, vi. 17. 

The angel of the Lord oncampeth round 
about them that fear Him and delivereth them. 

Psalms, xxxiv. 7. 

The chariots (t.e., vehicles) of God are 
twenty thousand, even thousands of angels ) 
the Lord is among them. 


Ihid, Ixviii. 17. 
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God standetk in the congregation of the- 
mighty; he judgeth among the Gods (angels). 

llnd, Ixxxii. 1. 

He shall give His angels charge over thee,, 
to keep thee in all thy ways. 

Ihid. xci. IL 

Who maketh his angels spirits ; his ministers 
a flaming fire. 

Ibid, civ. 4. 

Praise ye the Lord. Praise ye Him, all 
His angels: Praise ye Him, all His hosts. 

Ibid, cxlviii. 1, 2. 


CHRISTIAN 

The harvest is the end of the world ; and 
the reapers are the angels. 

S. Matthew j xiii. 89. 

And there appeared unto him (Zacharias) 
an angel of the Lord, standing on the 

right side of the altar of incense And the 

angel said unto him, I am Gabriel, that 
stand in the presence of God; and am sent 
to speak unto thee, and to show thee these 
glad tidings. And in the sixth month the 
angel Gabriel was sent from God, unto a 
city of Galilee, named Nazareth. . . .To a 
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Virgin and the Virgin^s name was Mary. 

S, Xtukey i. 11, 19, SJd, 27. 

I say unto you, there is joy in the pre- 
sence of the angels of (xod over one sin- 
<ner that repenteth. 

Ibid. XV. 10. 

Ye shall see the heaven opened, and the 
angels of God ascending and descending upon 
ithe Son of Man. 

8. John, i. 51. 

An angel went down at a certain season 
into the pool, and troubled the water : whoso- 
ever then first after the troubling of the 
water stepped in, was made whole of whatso- 
ever disease he had. 

Ibid, V. 4. 

An angel of the Lord by night opened 
ifche prison doors. 

Acts, v. 19. 

Ye who received the law as it was ordained 
by angels, and kept it not. 

Ibid, vii. 53. 

But an angel of the Lord spake unto Philip. 

Ibid. viii. 26. 

He saw in a vision openly, as it were about 
.the ninth hour of the day, an angel of 
^God ^ming in unto him. 


Ibid. X. 3. 
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And the angel said unto him : (fird thy- 
self and bind on thy sandals. And he did so. 
And he sj^ith unto liim : Cast thy garment 
about thee, and follow me. And he went out 
and followed ; and he wist nut that it was 
true which was done by the angel, but 
thought he saw a vision. And when they 
were past the first and the second ward, 

they came unto the iron gate that leadeth 

into the city, Avhich opened to them of its 
own accord; and they went out and ])assed 
on through one street; and straightwa-y the 
angel departed from him. 

Ihid. xii. 8 — 10 

For there stood by me this night an an- 
gel of the Cod whoso I aju, whom also 1 

serve, saying ; Fear not, Paul ; thou must 
stand before Ciesar. 

Ihid. xxvii. 23, 24. 

For I am persuaded that neither death, 
nor life, nor angels, nor principalities, nor 
powers, nor things present, nor things to 
come, nor height, nor depth, nor any 
other creature shall be able to separate us 
from the love of (rod, which is in Christ 
Jesus our Lord. 


Romam, viii. 38, 39. 
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What then is the law ? it was ordained 
through angels by the hand of a mediator. 

Galatiaruty iii. 19. 

For by him were all things created^ that^ 
are in heaven, and that are in earth, visible 
and invisible, whether they be thrones, oi- 
dorainions, or principalities, or powers. 

Colo8»ianSy i. 16. 

Are they not all ministering spirits, sent 
forth to minister for them who shall be 
heirs of salvation? 

Hehreu'Sf i. 14. 

Ye are come unto the city of the living 
God and to an innumerable company of 
angels. 

Ibid, xii. 22. 

The seven Spirits which are before His 
throne. 

Revelation^ i. 4. 

The seven stars are the angels of the 
seven churches. 

Ibid. i. 20 

Which are the seven Spirits of God sent 
forth into all the- earth. 

Ibid, V. 6. 

And I beheldi I heard the voice of 
many angels round about the throne and 
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the beasts and the elders; and the number 
of them was ten thousand times ten thousand, 
and thousands of thousands. 

Ibid, V, 11. 

And there were seven lamps of fire burn- 
ing before the throne, which are the seven 
Spirits of God. 

Ibid. iv. 5. 


ISLAMIC 

Every one of them believeth in God and 
His angels. 

Al Qurmt^ ii. 285. 

God chooseth messengers from among the 
Angels, 

Ibid, xxii. 76. 

Praise be unto God, the Creator of lieaven 
and earth, who maketh the angels His mes- 
sengers, furnished with two and three and 
four pair of wings. 

Ibid, XXX. 1. 

He created the genii of fire clear from 
smoke. 

Ibid, Iv. 13. 

By the angels which are sent by God, 
following one another in a eontiiiiiul series; 


6 
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and those which move swiftly, with a rapid 
motion; and by those which disperse His 
commands, by divulging them through the 
earth; and by those which separate truth 
from falsehood, by distinguishing the same 
and by those which communicate the divine 
aduionitions, to excuse or to threaten : verily 
that which ye are promised is inevitable. 

.. Ibid, Ixxvii. 1 — 7. 

By the angels who tear forth the souls of 
some with violence ; and by those who draw 
forth the souls of others with gentleness; 
by those who glide swiraniingly through the 
air by the commands of God; and those 
who precede and usher the righteous to 
paradise ; and those who subordinately govern 
the affairs of this world. 

JMd, Ixxix. 1 — 5. 

Verily, there are appointed over you Guard- 
ian Angels, honorable in the sight of God, 
writing down your actions, who know that 
which you do. 

Ibid, Ixxxii. 10 — 12. 

And there are certain men who fly for re- 
fuge into certain of the genii: but they in- 
crease their folly and transgression ; and 
they also thought as ye thought that God 
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would not raise any one to life. And 
we (genii) formerly attempted to pry into 
what was transpiring in heaven; but we 
found the same filled with a strong guard 
of angels, and with fiaming darts; and wo 
sat on some of the seats thereof to hear 
the discourse of its inhabitants; but who- 
ever listeneth now findeth a flame laid in 
ambush for him, to guard the celestial con- 
fines. And we know not whether their Lord 
intendeth to direct them aright. 1'hore 
are some among us who are upright ; and 
there are some among us who are other- 
wise : we are of different ways. And we 
verily thought that we could by no means 
frustrate God in the earth, neither could 
we escape Him by flight: wherefore when 
we had heard the direction contained in 
the Quran, we believed therein. 

Ihid, Ixxii. 6 — 14. 


5IKH 

What is that gate, what that house in which 
sitting. He supports all ? 

Countless are the musical instruments, count- 
less are the players. 



84 


THE UNIVERSAL TEXT BOOK 


Countless are the Bagas together with the 
Ragi^Is (sung there) and countless are 
the singers. 

To Thee sing wind, water, fire and Dharma- 
Raja at Thy door ; 

To Thee sings Chitra-Gupta, who writes and 
knows (the karma), and having written, 
judges according to Dharma. 

To Thee sing Shiva, Brahma and Shining 
Ones adorned, created by Thee ; 

Indra seated on his throne, together with the 
host of Shining Ones, glorify Thee at 
Thy gate ; 

To Thee sing the Siddhas in their deep 
meditation, the Devotees sing, having 
reflected; 

To Thee sing the Ja^is, the truthful and the 
contented ; 

To Thee sing the hardy heroes ; 

To Thee sing the Pai^idits, Rshis, from age to 
age with Vedas ; 

To Thee sing the fascinating Mohonis of 
heaven, regions of Death and Hell ; 

To Thee sing Ra^nas, which Thou hast 
created, together with all the ; 
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To Thee sing the heroes, and all the four 
species of creation glorify Thee ; 

To Thee sing the regions, the countries, the 
worlds, which are made and preserved 
by Thee; 

To Thee sing those who please Thee, who are 
full of happiness, steeped in Thy devo- 
tion ; 

Many others sing to Thee whom I cannot 
recall ; how far can Nanak think ? 

He is, and He alone is the real Lord, 
eternally true and of true name. 

He is and shall be for ever, and He shall not 
be destroyed. 

Japjiy Guru !• 



CHAPTER IV 

The Incarnation of Spirit 
The whole universe may be said to be 
an incarnation of Spirit, since no fragment of 
matter, however minute, could hold together 
for one instant save for the life which ensouls 
it. Matter exists but for the expression of 
Spirit, and is meaningless, purposeless, useless, 
save as the medium for such expression. This 
truth — true of everything everywhere — ^has 
been expressed partially in many ways by 
difEerent religions, and more particularly by 
the teaching of the special indwelling of 
God in certain men, or the special overshadow- 
ing by God of certain men, as a particular 
detail included in the general doctrine that 
all Life, all Spirit, comes forth from God, 
as certain also of your own poets have 
said : For we are also His offspring 


^ xvii, 28. 
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As in the mystic regions of subtlest 
matter ^ Aspect * becomes ^ Person ^ and 
^ Person^ ^Aspect/ even so divine Incarna- 
tions, Inspiration, and the Incarnation of 
Spirit in every living creature are only 
degrees of the manifestation of the Supreme 
Life. As when a thorn pierces the foot, 
the consciousness which upholds the body 
generally becomes, for the moment, specially 
concentrated on the spot injured, and then 
guides to the spot the hand to remove the 
thorn; so, in special needs of the world, 
God^s consciousness for its helping centres 
itself in a special Incarnation in the highest 
degree known among men ; lower degrees 
of such centring, varying in detail, are the 
cases of Prophets, Heroes, Rulers, Saints, 
Teachers, Poets, Artists, and the like. There 
are diversities of gifts, but the same Spirit. 
And there are differences of administrations, 
but the same Lord. And there are diver- 
sities of operations ; but it is the same God 
which worketh all in all.” ^ 

The Hindu has his Avataras — One who 
descends, God-with-us — ^believing that from 
time to time, the second Aspect of Deity 


^ 1 Corinthians, xii. 4 — 6. 
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manifests Himself in a human form for the 
world^s helping : 

Tliough unborn, the imperishable Self, 
and also the Lord of all beings, 
brooding over nature, which is Mine 
own, yet I am born through My 
own power. Whenever there is decay 
of righteousness, O Bharata, and 
there is exaltation of unrighteousness, 
then I Myself come forth ; for the 
protection of the good, for the de- 
struction of evil-doers, for the sake of 
firmly establishing righteousness, I 
am bom fi-om age to age.^ 

He has also his Sages (hf^his), his Ascetics 
(Yogis), who by lives of purification and 
effort have rendered the matter of their 
bodies so translucent that the divine Spirit 
within the temple of the body shines out 
well-nigh undimmed by the fleshly covering; 
and these great Ones are God’s Messengers 
in His world, the dispensers of His truths, 
the Revealers of his Nature, His Will, His 
Love ; through Them come to the human 
race the Scriptures which are the authorita- 
tive documents within each religion ; and 


Bha^avad-Qif&y iv. 6 — 8. 
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while the Hindu has his own Prophets and 
his own Revelation received through thenii 
he thoroughly and joyfully recognises that 
other religions have also their Prophets and 
Revelations, as authoritative and as useful 
to them as are his own to himself. 

Beyond these special cases of divine in- 
carnation, or overshadowing, the Hindu be- 
lieves also that every man is a divine incar- 
nation, that God verily dwells in the heart 
of man. To him every man — nay, every 
animal, tree and mineral — is Spirit incarnate; 
forms may change, may be born and die, 
but Spirit abideth ever. 

The Zoroastrians see in their supreme^ 
Prophet — the first of a line of Zoroasters, 
though some modern Zoroastrians confuse 
them all into one — the divine Light by 
which they tread their way in this world. 
Ahura Mazda speaks directly to Him, and 
He is the Revealer of *the Law. He holds 
to the Zoroastrian a position similar to that 
which is held, to the Hindus, by their divine 
Law-giver Mann and the Rshis. Sosiosh, 
the final manifestation, is the figure nearest 
to the Hindu conception of an Avat&ra. 

The Hebrew has, as the Father of his 
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race, Abraham, '^the Friend of Grod,” as his 
law«giver Moses, and a long line of Prophets, 
Bevealers of the Divine Will to his people* 
"The word of the Lord came unto^^ so-and- 
so is a phrase frequently used to indicate 
the divine overshadowing. " The Spirit of 
the Lord God is upon me,^* says Isaiah.^ 
" And the Lord said unto me, ^ Behold, I 
have put My words in thy mouth/” says 
Jeremiah.® So also does Isaiah declare of 
a future Teacher of the House of David : 
" The Spirit of the Lord shall rest upon him,” ® 
words claimed by the Christ as describing 
Himself.* 

The Buddhist recognises in the Lord 
Buddha the divine Self freed from the 
limitations of ignorance, the Enlightened 
One, and sees in Him the crowning glory 
of a long series of lives devoted to the 
helping of the world ; He reaches the 
rank of Bodhisattva; the World-Teacher, and 
pursues for thousands of years His blessed 
work ; finally, He takes His last birth upon 
earth, and in this last body reaches perfect 

' Lof. cif. Ixi. 1. 

® Loc, cit. i. 9. 

* ioc. cit. xi. 2. 

‘ S. Luke, iv. ie~21. 
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mamination. The does not regard 

Him as unique ; there are many Buddhas 
each of Them is an example of what a man 
may become by many lives devoted to the 
one pure purpose of serving humanity. Look 
inward, thou art Bu^dha/^ says the Chinese 
believer. The Buddha is the perfect type of 
man become divine, of the incarnation of 
Spirit, ever repeated, until Spirit is wholly 
master of matter. 

The Christian joins hands with the Hiniiu 
in the belief that the second Aspect of 
Deity — the second Person of the Trinity — 
has manifested Himself in the form of man,, 
not, as with the Hindu, many times, but 
only once. ** Now once in the end of the 
world hath He appeared.'^ ^ “God, who at 
sundry times and in divers manners spake 
in time past unto the fathers by the Proph- 
ets, hath in these last days spoken unto 
us by His Son, whom He hath appointed 
Heir of all things, by whom also He made 
the worlds.” ’ This is, to the Christian, the- 
Incarnation, the one perfect manifestation of 
God to the world, His very Self in human 


^ Hebrews^ ix. 26. 
9 Ibid. i. 1, 2. 
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form, perfect God and perfect Man,”^ even 
as to many Hindus Rama or Kf'fhoa is the 
one perfect manifestation. But while the 
Christian regards Him as thus unique, he 
.also recognises that man is to be raised to 
perfection by His indwelling : That Christ 
may dwell in your hearts by faith.^^® ^^My 
little children, of whom I travail in birth 
.again until Christ be formed in you. ” ® 
''Until we all come in the unity of the faith, 
and of the knowledge of the Son of God, 
nnto a perfect man, unto the measure of 
.the stature of the fulness of Christ.” * 
As the Hindu looks for the Kalki Avatara, 
as the Zoroastrian looks for Sosiosh, as the 
Budclhist looks for the Bodhisat^va Maitreya, 
418 the Musalman looks for the Mahdi or 
the twelfth Imam, so the Christian looks 
for Christ, to close the present age, and 
'^make all things new”.* The names are 
different, but the idea is one. 

The Christian Church recognises the exist- 
ence of specially God-inspired men. Prophets, 

^ Athafm»ian Creed. 

* Ephesians, iii. 17. 

* Oalatians, ir. 19. 

^ Ephesians, iv. 18. 

Revelation, xxi. 6. 
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Apostles, Saints of various degrees, and is 
quite at one with the Hebrews in this 
matter. In fact no religion is without these- 
shining manifestations of the incarnation 
of Spirit. 

The Christian moreover also believes 
that the Spirit is incarnated in every man : 
^'Know ye not that your bodies are the- 
temple of Grod, and the Spirit of God dwell- 
eth in you ? ^ Thus for him also is every 

man a divine incarnation, and the Christ is 
the first-born among many brethren * 
This is the glorious truth which ensures 
the fulfilment of the Christ's command, else 
hopelessly beyond human reach : Be ye 

therefore perfect, even as your Father which 
is in heaven is perfect." ^ For while the 
outer man struggles against weaknesses and 
temptations, the divine Inner Man pours 
out strength in proportion to the efforts 
made to utilise it: ^‘Work out your own 

salvation for it is God which worketh 

in you both to will and to do of His good 
pleasure." ‘ There may be some Christians 

^ 1 Corinth inns j iii. 16. 

^Romans, viii. 89. 

* 8. Matthicv^ V. 48. 

^ Philippianiit ii. 12, 13. 
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who hesitate to take the full glory arid 
strength flowing from these texts, which 
teach that the human Spirit is in very truth 
•divine ; but even these believe that every 
raan is an Immortal Spirit clothed in flesh, 
that Spirit is incarnated in every human 
being, and thus hold the belief which is 
the pledge of man’s eternity, even if not 
in its fullest and most glorious form. 

The children of Islam have nothing 
in their faith which corresponds to the 
idea of the Avatiira, or the Christ ; in 
fact, they reject it in precise terras pro- 
bably because of the supreme necessity be- 
fore spoken of. But they hold fully to 
the doctrine of specially (rod-inspired men, 
or Prophets, recognising those of all nations 
4ind paying them reverence. '^We make no 
•distinction at all between any of them.” ^ 
As regards every man being an incarnate 
:Spirit, in that Islam is in agreement with 
the elder faiths; One of the most inspired 
:and most deeply venerated of her sons has 
said ; Thou art God, the One Reality.” * 

Among the Sufis, this Spirit is recognised 


^ At Qurdn, ii. 186 $ iv. 161. 
3 Shams Tabrez. 
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as divine, but many Musalmans, while 
affirming that human Spirits have their origin 
in God, would not assent to their having an 
identity of nature with Him. 

There is difference of opinion, though only in 
modem days, as to the method whereby man 
reaches perfection, and a majority, probably, of 
Christians and Musalmans would assert the con- 
tinual new creation of human Spirits by God, 
to inhabit new bodies, as against the idea of 
the repeated embodiments of the same Spirit in 
a series of lives. But the elder religions of 
the world, living and dead, were unanimous 
in their declaration that the Immortal Spirit 
slowly unfolded his divine powers through 
a long succession of lives upon earth, separat- 
ed by intervals spent in the super-physical 
worlds; the earthly lives were regarded as 
being devoted to the gathering of experience ; 
the disembodied lives to suffering the results 
of evil experiences, and to transforming the 
good experiences into intellectual and moral 
capacities. These capacities, wrought out in 
the heavenly world after death, form the 
character with which the babe is bom in 
his next life on earth. This belief, in one 
form or another, more or less philosophically 
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worked out> seeins to have existed in the 
early days even of the religions from which 
it disappeared later, as may be seen from 
the references to it in early Christian writ- 
ings/ and in those of the Musalman mystics 
of the Middle Ages. It is re-appearing in 
Christendom and in Islam at the present 
day, on account of its inherent reasonable- 
ness, the explanation it affords of the ap- 
parent injustices of human life, and its joyous 
certainty of ultimate good for all ; moreover, 
the philosophically-minded recognise that a 
Spirit specially created for a body at birth 
cannot rationally be regarded as immortal. 

Followers of the older faiths will, of course, 
include the great series of recurrent earthly 
and super-physical lives in their teachings, 
as the most striking of all the illustrations 
of Spirit incarnating in matter ; while those 
of the younger faiths will include it or not, 
according to their reading of their authorities 
and their own reason and judgment. Certain 
it is that up to the sixth century A. D. 
Reincarnation, in one form or another, was 

a doctrine of Universal Religion. 

* 

^ Origen’s form of the doctrine was condemned at a 
Church Council, A. D. 633, 
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HINDU 

Divine Incarnation 

Though unborn, the imperishable Self, and 
also the Lord of all beings, brooding over 
nature, which is Mine own, yet I am born 
through My own Power. Whenever there is 
decay of righteousness, 0 Bharata, and there 
is exaltation of unrighteousness, then I My- 
self come forth ; for the protection of the 
good, for the destruction of evil-doers, for 
the sake of firmly establishing righteous- 
ness, I am born from age to age. 

Bhagava(i-Gl{a, iv. 6 — 8. 

Prophets ((^shis) 

This imperishable yoga I declared to Vivas- 
van; Vivasvan taught it to Manu ; Manu to 
Ikshvaku told it. This, handed on down 
the line, the King-Sages knew. 

Ibid, iv. 1, 2. 

The seven great Ri^liis, the ancient Four 
and also the Manus, were born of My nature 
and mind. 

Ibid. X. 6. 

All the Bshis have thus acclaimed Thee, 
as also the divine Rshi Narada; so Asita, 
Devala, and Vyasa. 

Ibid. X. 13, 
7 
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General 

Having known the Supreme Brahman, the 
Supreme Immensity, as the Essence hidden 
in all creatures, the one Pervader of the 
•Universe, the Lord, they become immortal. 

Shvetdshvafara Upani§haf, iii. 7. 

The Spirit, the Inner Self, ever dwelling 
in the heart of men. 

Ibid. iii. 13. 

He, this Self, is Brahman. 

Bi'hai^rariyaha Upani^haty IV. iv. 5. 

He, this great unborn Self, He is intelli- 
gence in living creatures .... He, this great, 
unborn, undecaying, deathless, immortal, fearless 
Self is the fearless Brahman. 

Ibid. IV. iv. 22, 25. 

Know the Self the chariot-owner, the body 
the chariot. 

Katha Upani^haf, I. iii, 3. 

Re’^incamation 

As a man, casting off worn-out garments, 
taketh new ones, so the dweller in the body, 
casting off worn-out bodies, entereth into 
others that are new. 

BhagavadrOifa, ii. 22, 

As a goldsmith, having taken a piece of 
gold, makes another form, new and more 
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beautiful, so, verily the Self, having cast off 
this body and having put away ignorance, 
makes another new and more beautiful form. ^ 
^ . Having arrived at the end of that work — 

whatsoever he here doeth — he returns again 
from that world to this world of action. 

Brha^araiiyaka Ufani^haty JV. iv. 4, 6. 

Having abandoned the former body, the 
incarnate Spirit, following the Law of Karma, 
obtains either heaven or hell according to 
his deeds. And having obtained a celestial 
body, or a body of suffering born of ob- 
jects of desire, he experiences varied fruit 
in heaven or hell. At the end of the fruits, 
when the time for his rebirth arrives .... then 
Time unites him again with activities select- 
ed from the accumulation of past activities. 

Devi Bhagavata, IV. xxi. 22 — 25. 

In the vast Brahman-wheel, the source 
and support of all embodied Spirits, the ego 
is made to wander, thinking himself and the 
Ruler different. United with Him, he obtains 
immortality. 

Shvefashvatara Upa/idfhaf, i. 6. 

He goes from death to death who here 
sees manyness Having thus become wise, 

^ For use in the heaven-world. 
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caliii; subdued^ dispassionate^ enduring^ col- 
lected^ he sees the Self in the Self^ he sees 
the Self as all ; nor does sin overcome him, 
he overcomes all sin; nor does sin consume 
him, he consumes all sin. Free from sin, 
free from passion, he is of the nature of 
Brahman; this is the Brahman-world. 

BfhadJSira'^yaka Upani^hat, IV. iv. 23. 

Verily, whoever is wise, thoughtful, always 
pure, he obtains that goal whence he is not 
born again. 

Katha Upanishat, I. iii. 8. 


ZOROA5TRIAN 

Prophets 

[Zarathushtra, the Prophet, is constantly ad- 
dressed in the Avesta by Ahura Mazda.] 

I took Thee, 0 Ahura Mazda, truly as 
Kvolver, when (Thy Messenger Sarosh Yazad) 
came to me through Behman (Good Mind). 

Ushtavad OdthUj xliii. 7. 

0 Ahura Mazda I when will come the 
excellent Buddhi of Soshiants, which is 
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enlightening of the days (of Resurrection) along 
with the effective and potent heavenly voice 
for the evolving of the world of purity ? 

Ibid, xlvi. 3. 


Re~incamatio7i 

Those who, in the season of prosperity, 
experience pain and grief, suffer them on 
account of their words or deeds in a former 
body, for which the Most Just now punish- 
eth them. 

The Desdtir, The Book 
of the Prophet, the Great AbM. 


HEBREW 

Prophetff 

When they came thither to the hill, 
behold a company of Prophets met him ; and 
the Spirit of God came upon him, and he 
prophesied- among them. 

1 Samuel, x. 10. 

And the Spirit of the Lord shall rest 
upon him . . . and shall make him of quick under- 
standing. 

haiah, xi, 2, 3. 
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Behold My servant, whom I uphold. Mine 
elect in whom My soul delighteth, I have put 
My Spirit upon him. 

Ibid, xlii. L 

Before thou earnest forth from the womb 
I sanctified thee, and I ordained thee a 
Prophet. 

Jeremiah, i. 5. 

And He said unto me : " Son of man, T send 
thee to the children of Israel . . . and thou shalt 
say unto them : ‘ Thus saith the Lord Grod\ 
And they . . . shall know that there hath been a 
Prophet among them.^* 

Ezekiel, ii. 3, 4, 5^ 

And it shall come to pass afterward, that 
I will pour out My Spirit upon all flesh ; and 
your sons and daughters shall prophesy, 
your old men shall dream dreams, your 
young men shall see visions. And also upon 
the servants and upon the handmaids in 
those days will I pour out My Spirit. 

Joel, ii. 28, 29. 

Behold, I will send My Messenger, and 
he shall prepare the way before Me. 

Malaehi, iii, L 
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Ghneral 

God created Man in His own iniage^ in 
the image of God created He him. 

Genesis, i, 27. 

And the Lord God formed man of the 
dust of the ground, and breathed into his 
nostrils the breath of life ; and man became 
a living soul. 

Ihid. ii. 7. 

Re- incarnation 

Behold, I will send you Elijah the Prophet 
before the coming of the great and dreadful 
day of the Lord. 

Malachi, iv. 5. 

For I was a witty child, and had a good 
Spirit. Yea rather, being good, 1 came into a 
body undefiled. 

Wisdom, of Solomon, ix. 15. 

They say that all souls are incorruptible ; but 
that the souls of good men are only removed 
into other bodies — but that the souls of bad 
men are subject to. eternal punishment. 

De Bello Jndaico, Josephus, ii. 8. 

Do ye not remember that all pure Spirits who 
are in conformity with the divine dispensation, 
live on in the loveliest of heavenly places, and 
in course of time they are again sent down 
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to inhabit sinless bodies ; but the souls of 
those who have committed self-destruction are 
doomed to a region in the darkness of the 
under-world ? 

Ihid, (Address of Josephus given by him- 
self to Jewish soldiers, who were going 
to kill each other to escape capture 
by Eomans, at the fort of Zotapata.) 

All the souls are subject to the trials of 
transmigration; and men do not know which 
are the ways of the Most High in their regard. 
They do not know how many transforma- 
tions and mysterious trials they must undergo; 
how many Souls and Spirits come to this world 
without returning to the palace of the Divine 
King. The Souls must re-enter the absolute 
substance whence they have emerged. But 
to accomplish this end they must develop all 
the perfections, the germ of which is planted 
in them; and if they have not fulfilled this 
condition during one life, they must commence 
another, a third, and so forth, until they 
have acquired the condition which fits them 
for re-union with God. 

Quotation from Zohar, given by E. D. 

Walker, in Re^incamation : a sttidy 
of forgotten truth, p. 212. 
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BUDDHISM 

Re^incarnaiion 

Such a ouo who does his duty is tolerant 
like the earth, or like a threshold ; he is 
like a lake without mud ; no now births are 
in store for him. 

Dhammafada^ vii. 95, 

Some people are born again ; evil-doers 
go to hell ; righteous people go to heaven ; 
those who are free from all worldly desires 
attain Nirvana. 

IhiiL ix. 126. 

Looking for the maker of this tabernacle, 
I have run through a course of many births, 
not finding him j and painful is birth again 
and again. But now, maker of the taber- 
nacle, thou hast been seen ; thou shalt not 
make up this tabernacle again. 

Ibid, xi. 153, 

Given up to pleasure and deriving hap- 
piness, men undergo (again and again) 
birth and decay. 

Ibid, xxiv. 341. 

If thy mind is altogether free, thou wilt 
not again enter into birth and decay. 

Ibid. xxiv. 348. 
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He in whom there are no sins whatso- 
ever originating in fear, which are the 
causes of coming back to this shore^ that 
ascetic leaves this and the further shore, as 
a snake its old worn-out skin. 

Uragasuftd) 15 - 

Having, like a bull, rent the bonds ; 
having, like an elephant, broken through the 
galuchchhi creeper, I shall not again enter 
into a womb. 

I?hariya8ut(a, 12.. 

Those who know whence sin arises drive 
it away. Listen, 0 Yaksha! They cross over 
this stream which is difficult to cross and has 
not been crossed before, with a view to not 
being born again. 

Suchilomasutta, 4. 

Having gone to calamity, from womb to 
womb, from darkness to darkness, such an 
ascetic verily, after passing away, goes to pain. 

jQhammachariyaauUa, 5. 

Having earnestly called upon Him who 
has completely left birth and death behind. 

Vangiscunifta, 9. 

He who is composed, who has crossed over 
the stream .... who is wearing the last body. 

Swi^arikabharadvajoautfa, 18. 
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Those who in this world rightly understand 
this; ^^This is the last (birth)/’ there is no- 
rebirth. 

Maghcumtfa, 16.. 

He who is calm, having left behind good and 
evil, free from defilement, having understood 
this and the other world, and conquered birth 
and death, such a one is called a Samapa. 

Sahhiyasutta, 1 1 . 

The man who knows bis former dwellings, 
who sees both heaven and hell, and has 
reached the destruction of births, him I call 
a Brahmana. 

Vasetthasutfa, 54. 

Those who again and again go to the 
world with birth and death, to existence in 
this way or in that way — that is the state 
of ignorance .... The wise .... do not go to- 
rebirth. 

DvayatamvpasmnamUa^ 6, 10. 

I am converted ; I am no longer liable to 
be reborn in a state of suffering, and am 
assured of ffnal salvation. 

Mahapannihhancisiitta, ii. 10. 
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CHRISTIAN 

Divine Incarnation 

And the angel answered and said unto her : 
**The Holy Ghost shall come upon thee, and 
the power of the Highest shall overshadow 
thee; therefore, also, that holy thing which 
shall be born of thee shall be called the Son 

S. Lwfce, i. 35. 


The Holy Ghost descended in a bodily 
shape like a dove upon Him, and a voice 
‘Came from heaven which said: ^^Thou art 
my beloved Son ; in Thee I am well pleased/^ 

Ihid. iii. 22. 

The Word was God. . . . And the Word 
became flesh and dwelt among us (and we 
beheld His glory, the glory as of the only 
begotten of the Father), full of grace and truth. 

S, John, i. 1, 14. 

John bare record, saying : I saw the Spirit 
descending from heaven like a dove, and it 
Abode upon Him .... And I saw and bare 
record that this is the Son of God. 

Ibid, i. 32, 34. 

God so loved the world that He gave His 
only begotten Son, that whosoever believeth 
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in Him should not perish, but have everlast- 
ing life. 

Ihid, iii, 16, 

Jesus answered them : Is it not written 


in your law, I said, Ye are (rods? If he 
called them Gods, unto whom the word of 
God came and the scripture cannot be 
broken : Say ye of Him, whom the Father 
hath sanctified and sent into the world, 
Thou blasphemest ; because I said, I am the 


Son of God?” 


iS. John, X. 34 — 36. 


God was in Christ reconciling the world 
unto Himself. 


2 CorinthianHy v. 19. 


God, who at sundry times and in divers 
manners, spake in time past unto the Fathers 
by the Prophets, hath in these last days 
spoken unto us by His Son. 

Hebrews, i. 1, 2. 

Prophets 


He gave some Apostles ; and some Prophets ; 
and some Evangelists ; and some Pastors 


and Teachers. 


Ephesians, ii. 11. 


And are built upon the foundation of the 
Apostles and Prophets, Jesus Christ Himself 
being the chief corner-stone. 


Ibid, ii. 20. 
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General 

For it is not ye that speak^ but the 
Spirit of your Father which speaketh in you. 

8. Matthew, x. 20, 

And they were all filled with the Holy 
•Ghost, and began to speak with other 
tongues, as the Spirit gave them utterance. 

Acts, ii. 4. 

That which may be known of God is 
manifest in them ; for God hath showed it 
unto them. For the invisible things of Him 
since the creation of the world are clearly 
seen, being understood by the things that 
are made, even His eternal power and God- 
head. 

Rormvtis, i. 19, 20. 

For as many as are led by the Spirit of 
God, they are the sons of God. 

Ihid. viii. 14. 

The Spirit itself beareth witness with our 
Spirit, that we are the children of God. 

Thid. viii. 16. 

Know ye not that ye are the temple of 
God, and that the Spirit of God dwelleth 
in you ? 

1 Corinthiam, iii. 16. 
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What, know ye not that your body is 
the temple of the Holy Ghost, which is 
in you, which ye have of God, and ye are 

not your own Glorify God in your body 

and in your Spirit which are God^s. 

Ibid, vi. 19, 20. 

For ye are the temple of the living God; 
as God hath said, I will dwell in them, 
and walk in them ; and I will be their 
God, and they shall be my people. 

2 Corinthians, vi. 16. 

In whom (Christ) ye also are builded to- 
gether for an habitation of God through the 
Spirit. 

Ephesians, ii. 22. 

Work out your own salvation . . . for it is 
God which worketh in you. 

1 Philippians, ii. 12, 13. 

Whereunto I also labor, striving according 
to His working, which worketh in me mightily. 

Colossians, i. 29. 

Ye also, as lively stones, are built up 
a spiritual house. 

1 Peter, ii. 5^ 

Re-incamation 

For all the Law and the Prophets prophe- 
sied unto John. And if ye will receive it. 
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this is Elias, which was for to come. 

8, Matthew, xi. 13, 14. 

When Jesus came into the coasts of Caesarea 
Philippi, He asked His disciples, saying : 
^'Whoin do men say that I, the Son of 
man, am ? ” And they said ; “ Some say that 
Thou art John the Baptist ; some Elias, and 
others Jeremias, or one of the Prophets.” 

lhi(L xvi. 13, 14. 

And His disciples asked Him saying ; 
''Why then say the scribes that Elias must 
first come?” And Jesus answered and said 
unto them : " Elias truly shall first come and 
restore all things. But I say unto you, that 
Elias is come already, and they knew him 
not, but have done unto him wliatsoever 
they listed. Likewise .shall also the Son of 
Man suffer of them.” Then the disciples 
understood that He spake unto them of 
John the Baptist. 

Ibid, xvii. 10 — 13. 

And as Jesus passed by. He saw a man 
which was blind from his birth. And His 
disciples asked Him saying ; " Master, who 
did sin, this man or his parents, that he 
was born blind?” 


8, Johiif ix. 1. 
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He that overcometh will I make a pillar 
in the temple of my God, and he shall go 
out no more. iii. 12. 


Origeii taught that forth from God come 
all Spirits that exist, all being dowered 
with free-will ; that some of these refused 
to turn aside from the path of righteous- 
ness, and, as a reward, took tlie place* 
which we speak of as that of the angels ; 
that then there came others who, in the 
exercise of their free-will, turned asidt* from 
the path of duty, and theti passed into 
the human race to recover, by righteous 
and noble living, the angel condition which 
they had not been able to preserve ; that 
others, still in the exercise of their free- 
will, descended yet deeper into evil, and be- 
came evil spirits or devils. So that all these 
Spirits were originally good ; but good by 
innocence, not by knowledge. And he points 
out also that angels may become men, men 
become angels, and even the evil ones 
themselves may climb upwards once more, 
and become men and angels again. 

De Pnncijnis, passim. 

On S. John the Baptist being tilled with 
the Holy Ghost from his mother's womb. 
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he says that some may think that God 
fills individuals with His holy Spirit, and 
bestows upon them sanctification, not on 
grounds of justice and according to their 
deserts, but undeservedly. And how shall 
we escape that declaration : ‘ Is there un- 
righteousness with God ? God forbid.^ Or 
this, ^ Is there respect of persons with God ? * 
For such is the defence of those who maintain 
that souls come into existence with bodies.^^ 

Ibid. I. vii. 4. 

Is it not more in conformity with reason 
that every soul for certain mysterious reasons 
(I speak now according to the opinion of 
Pythagoras and Plato and Empedocles, whom 
Celsus frequently names), is introduced into 
a body, and introduced according to its 
deserts and former actions ? 

Origen, Cmdra Gelsum, I, xxxii. 

If we examine the case of Esau, we may 
find he was condemned because of his 
ancient sins in a worse course of life. 

Jerome, Letter to Aritua. 

[Many similar passages may be found in 
the Church Fathers, some implying only 
the pre-existence of the Spirit in other worlds, 
some repeated lives in this world,] 
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ISLAMIC 

Prophets 

We formerly delivered the book of the 
law unto Mosesj and caused Apostles to succeed 
him, and gave evident miracles to Jesus the 
Son of Mary, and strengthened Him witli 
the Holy Spirit. 

Al Qurmiy ii. 86. 

Say, we believe in God, and that which 
hath been sent down to us .... and tliat 
which was delivered unto the Prophets 
from their Lord; we make no distinction 
between any of them. 

Ibid. 136. 

Mankind was of one faith, and God sent 
Prophets. 

Ibid. 212. 

Every one of them believeth in God and His 
Angels, and His Scriptures, and His Apostles ; 
we make no distinction at all between His 
Apostles. 

Ibid. 285, 

When the angel said; O Mary, verily 
Ood sendeth thee good tidings, that thou 
shalt bear the Word, proceeding from Him- 
self; His name shall be Christ Jesus, the 
Son of Mary, honorable in this world and 
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in the world to come, and one of those 
who approach near to the presence of God. 

Ihid. iii. 45, 46. 

God best knoweth whom He will appoint 
for His Messenger. 

Ibid, vi. 124. 

Now are we convinced by demonstration 
that the Apostles of our Lord came unto 
us with truth.* 

Ibid, vii. 44. 

He (Hud) replied :^0 my people, lam not 
guided by folly ; but I am a Messenger 
unto you from the Lord of all creatures : 
I bring unto you the messages of my Lord ; 
and I am a faithful counsellor unto you. 

Ibid, vii. 68, 69. 

And how many Prophets have we sent 
among those of old ? 

Ibid, xliii. 5. 


General 

Verily I am about to create man of clay : 
wdien I shall have formed him, therefore, 
and shall have breathed my Spirit into him. 

Ibid, xxxviii. 71, 72. 
God in the heart of every Mumin. 

The Sayings of Muhammad, p. 10. 
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Re^incarnaiimi 

How is it that ye believe not in God ? 
Since ye were dead^ and He gave you life, 
He will hereafter cause you to die, and 
will again restore you to life ; then shall ye 
return unto Him. 

At Quran, ii. 28, 

God generates beings and sends them back 
over and over, till they return to Him. 

Ibid. XXX. 10. 

(The Soul) came first to the mineral king- 
dom; and from the mineral to the vegetable. 
He passed ages in the vegetable, and forgot 
the mineral in his struggles. When he came 
to the animal kingdom from the vegetable, 
he lost the memory of the vegetable state. 
Again, from the animal to the human, ho 
is drawn up by the Creator you know. So, 
he went up from one kingdom to another 
— till he grew into an intelligent being. 

The Mesnavi, iv. Jalal-ud-Din Rumi. 

I died from the mineral, and became 
a plant. 

I died from the plant, and re-appeared 
in an animal. 



118 THE UNIVERSAL TEXT BOOK 

I died 'from the animal, and became a 
man. 

Wherefore then should I ffear f When did 
I grgw less by dying ? 

Ncixt time I shall die from the man, 

That I may grow the wings of the angel. 
From the angel too must I seek advance : 
all things shall perish save His Face. 

Once more shall I wing my way above 
the angels; 

I shall become that which entereth not 
the imagination. 

Then let me become naught, naught. 

For the harpstring 

Crieth unto me: "Yerily, unto Him shall 
we return.” 

Ibid. 

0 brother, know for certain that this 
work has bi^|p. before thee and me in 

bygone ages)," and that each man has 

already reached a certain stage. No one 

has begun this work for the first time. 

Letters from a Sufi Teacher (Sharf-ud-Din 
Maneyi) translated into English, p. 14. 
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5IKH ^ 

This world is the dwelling place of the 
True One. And the True One dwells in it. 

Asa hi var, Guru I. 
He is in the mind and in Hijki is the 
mind. 

Sukhmani, Guru V. 
Sayeth NSnak, this Spirit- Ego, bound by 
karma, recurs. 


Bhairon, Guru III. 



CHAFrEK V 
The Two Basic Laws 

The laws of the unfolding of the Spirit in 
his material vehicles, and of the growth, 
or evolution, of those vehicles, are two. 

The first Law is the Law of Action and 
Re-Action, known often in modern days by 
the convenient eastern word ^ Karma \ Karma 
is the Samskrt for Action, and naturally 
includes Re-Action, since these are insepar- 
able : Action and Re-Action are eqi^l and 
opposite,” says Science. Wherever there is 
Action there must inevitably be Re-Action, 
and this is the Law of the material worlds; 
every object is related to, interlinked with, 
other objects, and by these inter-relations 
they evolve. Hence it is the Law of Evolution 
for man’s bodies, whether they be made of 
dense or of subtle matter; matter is in con- 
tinual movement, is ever vibrating, and the 
Spirit embodied in matter cannot escape from 
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this Law. For every change of consciousness 
in the Spirit — every desire, every thought, 
every activity — is accompanied by a change 
of vibration in the bodies which clothe him ; 
and every vibration in those bodies, initiated 
from without, from other embodiments in the 
universe in which he is living, causes in 
him a change of consciousness. This is the 
inevitable and unceasing correlation between 
Spirit and matter, between the Life and the 
form in which it is embodied. All these 
changes come under the Law of Action and 
Re- Action, the Law of Cause and PlfFect, 
the Law of Evolution in matter. 

The second Law is the Law of Sacrifice, 
as universal in the realm of Spirit as the 
Law of Action and Re-Action is universal 
in the realm of matter. The Spirit unfolds 
under the Law of Sacrifice, as the body 
evolves under the Law of Action and Re- 
Action. The Spirit lives and triumphs by 
sacrifice, as the body thrives and evolves by 
wisely directed activity ; hence the spiritual 
declaration is ; He that loveth his life shall 
lose it; and he that hateth his life in this 
world shall keep it unto life eternal,"' and: 

^ S, John, xii. 26. 
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is more blessed to give than to receive 
A ^natural law^ is an expression of the 
divine Nature^ and is changeless and inviol- 
able; we cannot alter it; we can only dis- 
regard it, and the disregard, bringing us 
into conflict with the law, brings pain. We 
bruise ourselves against it, as a man who 
flings his body against a rock. Moreover, 
a natural law has no rewards and no punish- 
ments, only inevitable sequences, and these 
sequences reveal the existence of the law. 
Joy and pain follow respectively harmony 
with, and disregard of, the law. 

The Law of Action and Eb-Action 

The divine Will makes for Eighteousness, 
and those who disregard it must inevitably 
suffer. Hence the continual warning of 
Sages and Prophets, that all which is against 
righteousness is a cause of pain. As said 
by the Lord Buddha: 

If a man speaks or acts with an 
evil thought, pain follows him, as the 
wheel follows the foot of the ox 

that draws the carriage If a 

man speaks or acts with a pure 


^ XX. 85. 
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thought, happiness follows him, like 
a shadow that never leaves him. ^ 

S. Paul has also put it very strongly ; 

Be not deceived ; God is not mocked ; 
whatsoever a man soweth, that shall 
he also reap. ° 

In the physical world no one now denies the 
inviolability of natural law; it is recognised 
that man by knowledge can play one law off 
against another, that he can oppose one force 
by another, and so obtain a result at which 
he aims. But ** Nature is conquered by obedi- 
ence,^^ and the inviolability of law alone makes 
science possible. The law is as inviolable in 
super-physical worlds as in physical, for all 
worlds are God-built and God-sustained, and 
it works along three main lines, which flow 
from our threefold Spirit, the trinity which is 
our Self. 

By our Will, showing itself also as Desire, 
we attract or repel surrounding objects to 
and from ourselves ; that which we passionate- 
ly desire, or resolutely will, comes to us; our 
action by will or desire on objects and people 
around us brings the re-action of approach or 

^ JDhammapada^ i. 1, 2. 

* Ontlafianftf vi. 7. 
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withdrawal; the so-called ^ lucky ^ people are 
those of strong desires or strong will ; a sub- 
tle magnetism brings into their hands that for 
which they long. The force must be sustain- 
ed and strong if it is to work quickly, but it is 
sure ; and a careful study of the world around 
us proves to demonstration the existence of 
this force in ourselves and in others. It is the 
reflexion of the divine Will in us, which says : 
‘‘ ^ Be,’ and behold it is.*’ ^ The student will 
recall Dante’s reference to Deity, in whom 
Will and Act are one. 

By our Thought we create our character, 
for a thought often repeated becomes a habit, 
and a habit gradually crystallises into a 
permanent quality, or a part of our character. 
Thought is the cause of action, and to the 
spiritual sight is the hidden side of it : 

I say unto you, that whosoever looketh 
on a woman to lust *after her, hath 
committed adultery with her already in 
his heart.* 

That on which the mind dwells, the body 
performs : 


1 Al Qura», ii. 117. 
^ S. MattheiVf v. 28. 




THE TWO BASIC LAWS 


125 


Mau is created by thought ; that which 
he thinks on in one life, he becomes 
in another. ' 

All that we are is the result of what 
we have thought : it is founded on 
our thoughts, it is made up of our 
thoughts. * 

By our Activity — our acting on others — 
we bring about a similar re-action on ourselves. 
Happiness spread among others means happiness 
flowing bach on ourselves ; pain wrought on 
others re-acts as suffering to ourselves. 

Stern as the teaching may sound, it is 
stern with the beautiful sternness of nature,, 
whereby God is ever speaking and bringing 
our wdlls into accord with His own. The 
Hebrew Psalmist recognised this when he 
declared; ‘'Unto Thee, 0 liOrd, belongeth 
mercy ; for Thou renderest to every man 
according to his work.” * By the joy 
that follows righteousness, by the pain 
that treads on the heels of ill, we learn to- 
harmonise our will with the Will that guides 
the worlds. Man may sow what seed he 


^ Chhdndogya Upanifhatj III. xiv. 1. 
^ Dhammapaflay i. 1. 

* PsalmSy Ixii. 12. 
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will, but, having sown, the harvest will be 
of that seed, and of none other. Gradually 
he learns to choose good seed. 

In such a world of law man may tread 
with assured steps; right desires will bring 
to him right objects ; right thoughts will 
build right character; right action will shape 
right environment. So will his bodies become 
ever better instruments of the Spirit, and 
evolve towards perfection. 

The Law op Sacrifice 
Sacrihce is the outpouring of life for the 
benefit of others, and this law of the unfolding 
Spirit is the law by which the worlds are 
built and upheld. The religions of the 
world, in varied symbols, place sacrifice as 
the beginning of divine manifestation. The 
Hindu sees the dawn of the divine revealing 
in the sacrificial horse,” ^ and sings of the 
supreme Spirit (Purusha) as sacrificed to make 
the worlds ; * the Christian speaks of the 
Lamb " slain from the foundation of the 
world;”® the Zoroastrian tells of the time 
when earth and heaven were not, and 

^ Brh€iddira^yaka Upanifhaff I. i. 1. 

* Purusha Sukfa. 

^ Bevelationf xiii. 8. 
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Zervaiie by sacrifice brought about the inani- 
festation of Ahura Mazda, the Creator/ This 
outpouring of the Divine Spirit to bring the 
univerae into being stamps on it Sacrifice as 
the Law of Life, and bids us realise that, 
to Spirit, Sacrifice is a joyful expression of 
life, and not a pain, as it seems to the 
body. To the spiritual man : 

To be a carrier ot* His light, a mes- 
senger of IJis compassion, a worker 
in His realm — that appears as the only 
life worth living; to hasten human 
evolution, to seive the Good Law, 
to lift pai*t of the heavy burden of 
the world — that seems to be the 
very gladness of the Lord Himself. * 

Spirit, being the direct emanation of God^s 
Life, is a spring fed from an inexhaustible 
source, and the more it pours out, the more 
flows into it. In the material worlds, the 
endless chain of cause and effect — effect be- 
coming a new cause, and so on endlessly 
— ^binds; ‘'the world is bound by action,^’* 
truly, ahd every action done is a new bond. 

^ Es 9 ayn on the P&rele, Dr. Hang, p, 18. 

® The Ancient Wiedonij Annie Besant, p. 287. 

* Bhagavad-Gl(&t iii. 9. 
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Bat the action which is done as part of the 
divine Activity, in which the doer is but 
an agent, in which he seeks for nothing, 
desires nothing, for himself as a separated 
self, that action offered as sacrifice — ho, 
I come to do Thy will, O God”^ — that action 
does not bind, for the whole is acting through 
the part, and not the part for itself; action 
binds, it is written, ejccept that done for 

the sake of sacrifice ^ Here is the road 
to freedom: matter binds by selfish activity, 
Spirit frees by sacrificial activity ; thus Spirit 
triumphs over matter, the Man Immortal 

over his bodies ; the human will becomes 

one with the divine, ^^to Him are we re- 
signed,’^ ^ and man presents his body " a 

living sacrifice, holy, acceptable unto God 


HINDU 

The Law of Action mid Re-action 
How can there be in this universe any 
uncaused action ? 

Devi Bhdgavata, 1. v. 74. 

^ HehrexoSy x. 9. 

^ Bhagavad-Qlt^f iii. 9. 

^ Al Qur&nt ii. 88. 

* Botnana^ xii. 1, 27. 
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All^ Brahma and the rest^ are under its 
sovereign rule, 0 King! 

Ihkl IV. ii. 8. 

By his Karma may an embodied Spirit be- 
come an Indra, by his Karma a son of Brahma. 
By his Karma he may become Hari’s servant, 
and free from births. By his Karma he may 
surely obtain perfection, immortality. By his 
Karma he may obtain the fourfold Liberation 
. . . connected with Vishnu. Godhood and 
Manhood and Sovereignty of a world-empire 
may a man obtain by Karma, and also the 
state of Shiva and Ga^ei^ha. 

Ibid, IX. xxvii. 18 — 20. 

Man verily is desire-formed ; as is his 
desire, so is his thought ; as (his) thought is, 
so he does action ; as he does action, so he 
attains. So indeed the desirer goes by work 
to the object in which his mind is immersed. 

Brhadaraiiyaka Upanishat, IV. iv. 5, 6. 

Devoted to the fruits of acts, whatever 
kind of acts a person covetous of fruits 
accomplishes, the fruits, good or bad, that 
he actually enjoys, partake of their charac- 
ter. Like fishes going against a current of 
water, the acts of a past life are flung 
back on the actor. The embodied creature 


9 
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experiences happiness for his good acts, and 
misery for his evil ones. 

MaJiahharata, Shanti Parva, cci. 23. 

Nothing can sprout forth without a seed. 
No one can obtain happiness without having 
accomplished acts capable of leading to 
happiness. 

Ibid, ccxci. 12. 

Action, which springs from the mind, from 
speech, and from the body, produces either 
good or evil results; by action are caused 
the conditions of men, the highest, the 
middling, and the lowest. 

Manmmfti, xii. 3. 

Having recognised by his intellect these 
transitions of the individual soul, due to 
merit and demerit, let a man always fix 
his heart on merit. 

Ibid. xii. 23. 

Verily, man is created by thought; that 
which* he thinks on in one life, he becomes 
in another. 

ChkWndogya Upani^hat, III. xiv. 1, 
The Law of Sacrifice 

Brahm&, the Self-existent, performed tHpas- 
He considered: ^*In (apas there is no infinity. 
Come, let Me sacrifice Myself in living 
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things^ and all living things in Myself.” 
Then having sacrificed Himself in all living 
things and all living things in Himself^ He 
acquired greatness^ self-effulgence and lord- 
ship. 

ShatoryaiKa Brahma^a, XIII. vii. 1. 

Om f the dawn [of creation] verily is the 
head of the sacrificial horse. 

Brhaddraiiyaka Upa/tiifhaf, I. i. 1. 

[Prajapati] emanated mankind together 
with sacrifice. 

Bhaynva4^Gl(u, iii. 10. 

Thy business is with the action only, 
never With its fruits j let not the fruits of 
action be thy motive, nor be thou to in- 
action attached. Perform action, 0 Dhanan- 
jaya, established in yoga, free from attachment. 

Ibid. ii. 47, 48. 

The world is bound by action except that 
done for the sake of sacrifice; with such 
object, free from attachment, O son of Kunfi, 
perform thou action. 

Ilnd. iii. 9. 

From one with attachment dead, free, with 
his thoughts established in wisdom, working 
for sacrifice, all action melts away. 

Ibid, iv. 28. 
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This world is not for the noii-sacrificer ; 
how then the other? 

Ibid, iv. 31. 

Whatsoever thou doest, whatsoever thou 
eatest, whatsoever thou offerest, whatsoever 
thou givest, whatsoever thou doest of auster- 
ity, 0 Kaunteya, do thou that as an offering 
unto Me. Thus thou shalt be liberated 
from the bonds of action, yielding good 
and evil fruits. 

Ibid, ix. 27, 28. 

Merge thy mind in Me, be My devotee, 
sacrifice to Me, worship Me, thou shalt 
come to Me. 

Ibid, xviii. 65. 

The man who abstains from cruelty is 
regarded as always performing sacrifices. 

Mahabharafaj Amishasana Parva, cxvi. 41. 


ZOROASTRIAN 

The Law of Action and Redaction 
0 Men! learn ye these Laws of happiness 
and misery which Ahura Mazda has ordain- 
ed ; they are the suffering of pain for a 
long time for the wicked, and blessings for 
the righteous, by which they attain happiness. 

Ahunavad Oathd, xxx, 11. 
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0 Ahura Mazda . . . Thou hast docidod tho 
retribution to him who leads his life with 
diligence, and to him who is not diligent* 

Of the two, who works for the ' progress 
of this (world) (was) chosen as the holy 
master, augmenter of the Good Mind. Never, 
0 Mazda ! the thieving idler becomes the 
gainer of the benefit of the Good Law. 

Thid, xxxi. 9. 

According to the laws of ancient times, 
Ratu will adjust the best justice to the holy 
as well as to the wicked, and to that person 
whose good and evil deeds are in balance. 

Ihid, xxxiii. 1. 

O Ahura Mazda ! 1 offer to Thee, first 
of all, the immortality, truth, power, and 
happiness which wo obtain for deeds, words, 
and devotion. 

Ihid, xxxiv. 1. 

Up to the final end of th^ creation Thou, 
according to Thy way of justice, wilt give 
retribution according to their deeds and 
words, in such a manner that there shall 
be evil to the evil, and good blessing to 
the good. 


Ushtavad Odthd, xliii. 5. 
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If those of you will not put into prac- 
tice these Manthravani as I understand it, 
then the end of their life will come into ruin. 

/Md. xlv. 8. 

The soul of the holy becomes desirous of 
immortality; there is severe misery for unholy 
men. 

Ifeid. xlv. 7- 

The fire of his anger, who desires to 
injure My properties, will not hurt Me on 
account of his deeds ; but he will meet with 
his retribution through malice, which will 
keep back his body from happiness, not 
from ]}ain. 

Ihid. xlvi. 8. 

For the wicked there is long endurance 
of sorrow, and for the righteous good recom- 
pense and happiness. 

Yama, xxx. 11. 

Thou hast made paths for him who 
follows industry, and for him who is not 
industrious. 

Ibid. xxxi. 9. 

He who cheats the righteous has his home 
for long in darkness, his nourishment is 
impure and his cries are groans. 0 Sinners, 
your motives through your actions will take 
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you to a (dark) world. 

Ibid, xxxi. 20. 

To him who by his thoughts and acts is 
His friend^ Ahura Mazda Himself will grant 
him fulness and immortality, prosperity, 
harmony, power and Good Mind. 

Ibid, xxxi. 21. 

To the end of the world Thou wilt by 
Thy justice give recompense according to 
word and act — evil to fclie wicked and 
blessing to the good. 

IbuL xliii. 5. 


HEBREW 

The Law of Action and Re-action 

Whoso sheddeth man's blood, by man 
shall his blood be shed. 

Geneeie, ix. 6. 

And it shall come to pass, if thou shalt 
hearken unto the voice of the Lord thy 
God, to observe and to do all His command- 
ments which I command thee this day, that 
the Lord thy God will set thee on high 
above all nations of the earth. 

Deuteronomy, xxxviii. 1 . 

And the Lord shall return his blood upon 
his own head . * . . Thou knowest all the 
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wickedness which thine heart is privy to, 
that thou didst to David my father, there- 
fore the Lord shall return thy wickedness 
upon thine own head. 

I Kings, ii. 32, 44. 

He commanded by letters that his wicked 
device, which he devised against the Jews, 
should return upon his own head, and that he 
and his sons should be hanged on the gallows. 

Esther, ix. 25. 

They that sow iniquity and sow wickedness, 
reap the same. 

Job, iv. 8. 

He made a pit and digged it, and is fallen 
into the ditch which he made. His mischief 
shall return upon his own head, and his 
violent dealing shall come down upon his 
own pate. 

Psalms, vii. 15, 16. 

Unto thee, 0 Lord, belongeth mercy ; for 
Thou ren derest to every man according to his 
work. 

Ibid, Ixii. 12. 

The integrity of the upright shall guide 
them, but the perverseness of transgressors 
shall destroy them. 


Proverbs, xi. 3. 



THB SCRIPTURES OP THE WORLD 187 

He soweth discord. Therefore shall his 
calamity come suddenly^ and suddenly shall 
he be broken without remedy. 

IUlL vi. 14, 15. 

The wicked worketh a deceitful work : but 
to him that soweth righteousness shall be a 
sure reward. As righteousness teudeth to 
life, so he that pursueth evil pursueth it to 
his own death. 

IhiiL xi. 18, 19. 

The liberal soul shall be made fat ; and 
he that watereth shall be watered also him- 
self. 

Ibid, xi. 25. 

The recompense of a man^s hands shall be 
rendered unto him. 

Ibid. xii. 14. 

Whoso rewardeth evil for good, evil shall 
not depart from his house. 

Ibid, xviii. 18, 

He that hath pity upon the poor lendeth 
unto the Lord, and that which he hath given 
will He pay him again. 

Ibid. xix. 17. 

Whoso stoppeth his ears at the cry of the 
poor, he shall cry himself but shall not be 
heard. 


Ibid. xxi. 18. 
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Whoso diggeth a pit shall fall therein^ and 
he that rolleth a stone, it will return upon 
hiisi. 

Ibid. xxvi. 27* 

Whoso diggeth a pit, and whoso break- 
eth a hedge, a serpent shall bite him. Who 
removeth stones, shall be hurt therewith, 
and he that cleaveth wood shall be en- 
dangered thereby. 

Ecclesiastes, x. 8, 9* 

Cast thy bread upon the waters, for thou 
shalt find it after many days. 

Ibid. xi. L 

Woe to thee that spoileat, and thou 
wast not spoiled, and dealest treacherously, 
and they dealt not treacherously with thee ; 
when thou shalt cease to spoil, thou shalt 
be spoiled; when thou shalt make an end 
to deal treacherously, they shall deal treach- 
erously with thee. 

Isaiah, xxxiii. 1* 

Behold, the Lord’s hand is not shortened, 
that it cannot save ; neither His ear heavy, 
that it cannot hear; but your iniquities have 
separated between you and your and 

your sins have hid His face from you, that 
He will not hear. 


Ibid. lix. 42* 
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Thine own wickedness shall correct thee^ 
and thy backslidings shall reprove thee. 

Jeremiah, ii. 19* 

He shall not escape. Therefore saith the 
Lord God: As I live, surely mine oath that 
he hath despised, and my covenant that 
he hath broken, even it will I recompense 
upon his own head. 

Ezekiel, xvii. 18, 19. 

And there shall be like people, like priest, 
I will punish them for their ways, and re- 
ward them their doings. 

Hosea, iv. 9. 

Sow to yourselves in righteousness, reap 
in mercy. 

Ibid. X. 12. 

Behold I will raise them out of the place 
whither ye have sold them, and will return 
your recompense upon your own head. I 
will sell your sons and daughters into the 
hand of the children of Judah, and they 
shisll sell them to the Sabeans, to a people 
far ofi. 

, . Joel, iii. 7, 8. 

Therefore as your treading is upon the 
poor, and ye take from him burdens of 
wheat; ye have built houses of hewn stone, 
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but ye shall not dwell in them; ye have 
planted pleasant vineyards, but ye shall not 
drink wine of them. v 11 

Hear this, 0 ye that swallow up the needy 
even to make the poor of the land to fall. 

, . . The Lord hath sworn by the excellency 
of Jacob, surely I will never forget any of 
their works. Shall not the land tremble 
for this, and every one that dwelleth therein. 

lhi(L viii. 4, 7, 8. 

Because thou hast spoiled many nations, 
all the remnant of the people shall spoil 
thee, because of lnen^s blood and 4j)r the 
violence of the land, of the city, and of 
all that dwell therein. 

Habakkuh, ii. 8. 

That wherewithal a man sinneth, by thO’- 
same also shall he be punished. 

Wisdom of Solomon, xi. 16. 

Thus he that had dnven many out of 
their country perished in a strange land . . . 
And he that had cast out many unburied 
had none to moan for him, nor any solemn 
funerals at all, nor sepulchre with his fathers. 

2 Mcuxabees, v. 9. 
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For inasmuch as he had committed many 
sins about the altar^ whose fire and ashes 
were holy, he received his death in ashes. 

Ibid, xiii. 8. 

The Lav: of Sacrifice 

Sacrifice and offering Thou didst not de- 
sire ; mine ears hast Thou opened ; burnt 
offering and sin-offering hast Thou not re- 
quired. Then said I, ho I come: in the 
volume of the book it is written of me, I 
delight to do Thy will, 0 my Grod: yea, 
Thy law is within my heart. 

Pmlms, xl. 6 — 8. 

Though ye offer me burnt offerings and 
your meat-offerings, I will not accept them . . . 
But let judgment run down as waters, and 
righteousness as a mighty stream. 

Amos, V. 22, 24* 

Wherewith shall I come before the Lord^ 
and bow myself before the high God ? shall 
I come before Him with burnt offerings,, 
with calves of a year old?... He hath showed 
thee, O man, what is good; and what doth 
the Lord require of thee, but to do justly 
and to love mercy, and to walk humbly 
with thy God ? 


Micah, vi, 6, 8- 
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BUDDHIST 

The Law of Aetio^i and Re-CLction 

If a man speaks or acts with an evil thought 
pain follows him, as the wheel follows the 
foot of the ox that draws the carriage. . . If a 
man speaks or acts with a pure thought, 
happiness follows him, like a shadow that 
never leaves him. 

I)hammaj)a4(iy i. 1, 2. 

The evil done by oneself, self-begotten, 
self-bred, crushes the foolish, as a diamond 
breaks even a precious stone. 

Ibid, xii. 161. 

One’s deeds are not lost ; they will surely 
come (back to you, their) master will meet 
with them ; the fool who commits sin 
will feel the pain in himself in the other 
world. 

Kokdliyasvttaf 10. 

As sound belongs to the drum, and shadow 
to the substance, so in the end misery will 
certainly overtake the evildoer. V 

Catena of Buddhist Scriptwres, 

S. Beal, p. 194. 

He who has done even a b'ttle good finds in 
this 'vorld and jin the other happiness and great 
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profit; it is like a seed that has well taken 
root. . . He who has done what is evil cannot 
free himself of it; he may have done it 
long ago or afar off, he may have done it 
in solitude, but he cannot cast it off, and 
when it has ripened, he cannot cast it off. 

UdMnavarga, xxviii. 26, 30. 


CHRISTIAN 

The Law of Action and Re-actum 

Judge not that ye be not judged. For 
with what judgment ye judge, ye shall be 
judged : and with what measure ye mete, 
it shall be measured to you again. 

8, Matthew, vii. 1, 2. 

All things whatsoever ye would that men 
should do to you, do ye even so to them : 
for this is the law and the prophets. 

^ Ibid. vii. 12. 

Ye shall know them by their fruits. Do 
men gather grapes of thorns, or figs of 
thistles ? Even so every good tree bringeth 
forth good fruit ; but a corrupt tree bring- 
eth forth evil fruit. A good tree cannot 



144 


THB UN1VBB8AL TEXT BOOK 


bring forth evil fruit, neither can a corrupt 
tree bring forth good fruit. 

Ibid. vii. 16 — 18. 

But I say unto you, that every idle word 
that men shall speak, they shall give 
account thereof in the day of judgment. 
For by thy words thou shalt be justified, 
and by thy words thou shalt be condemned. 

Ibid. xii. 36, 37. 

He shall reward every man according to 
his works. 

Ibid. xvi. 27. 

All they that take the sword shall perish, 
with the sword. 

Ibid. xxvi. 52. 

Condemn not, and ye shall not be condemned. 

8. Mark, v. 37. 

Give and it shall be given unto you, pressed 
down and shaken together and running over 
shall men give into your bosom. For with 
the same measure that ye mete withal, it 
shall be measured to you again. 

8. Luke, vi. 38. 

We are sure that that the judgment of God 
is according to truth against them which 
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commit such things Who will render to 

every man according to his deeds .... To them 
who by patient continuance in well-doing 
seek for glory and honor and immortality, 
eternal life : but unto them that are con- 
tentious, and do not obey the truth, but obey 
unrighteousness, indignation and wrath, tri- 
bulation and anguish, upon every soul of mau 
that doeth evil, of the Jew first, and also of 
the Grentile ; but glory, honor, and peace, 
to every man that worketli good, to the 
Jew first, and also to the Gentile : for 
there is no respect of persons with God. 

Romam, ii. 2, 6 — 1 1. 

Every man shall receive his own reward 
according to his own labor. 

I Conuthiauft, iii. 8. 


But this 1 say : He which sow(‘th sparingly 
shall reap also sparingly ; and he which 
soweth bountifully shall reap also bountifully. 

2 CariniUiantfy ix. 6. 


Whose end shall be according to their 


works. 


Ibid, xi. 15. 


But let every one prove his own work, 
and then shall he have rejoicing in himself 
alone, and not another. For every man 
10 
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shall bear his own burden .... Be not deceived ; 
God is not mocked : for whatsoever a man 
soweth, that shall he also reap. For he that 
soweth to his flesh shall of the flesh reap 
corruption ; but he that soweth to the Spirit 
shall of the Spirit reap life everlasting. And 
let us not be weary in well-doing : for in 
due season we shall reap, if we faint not. 

(ralatimn, vi. 4, 5, 7 — 9. 

Knowing that whatsoever good thing any 
man doeth, the same shall he receive of the 
Lord, whether he be bond or free. 

Ephenam, vi. 8, 

He that doeth wrong shall receive for the 
wrong which he hath done : and there is no 
respect lor persons. 

Colossia'iiSy iii. 25. 

The fruit of righteousness is sown in peace 
of them that make peace. 

8, James, iii. 18. 

I will give unto every one of you accord- 
ing to your works. , 

Revelation, ii. 23. 

The Law of Sacrifice 

I beseech you therefore, brethren, by the 
mercies of God, that ye present your bodies 
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jsb living sacrifice, holy, acceptable unto God, 
which is your reasonable service. 

Romans, xii. 1. 

Whether therefore ye eat, or drink, or 
whatsoever you do, do all to the glory of 
<Tod. 

1 Coi'inthiam, x. ^31. 

We then, as workers together with Him. 

2 Corinthians, vi. 1. 

With good will doing service, as to the 
Lord and not to men. 

Ephesians, vi. 7. 

Whatsoever ye do in word or deed, do 
all in the name of the Lord Jesus, giving 
thanks to God and the Father by Him. 

Colosaians, iii. 17. 

To do good and to communicate forget not ; 
for with such sacrifices God is well pleased. 

Hebrews , xiii. 16. 

Ye also, as lively stones, are built up a 
spiritual house, an holy priesthood, to offer 
up spiritual sacrifices, acceptable to God by 
Jesus Christ. ... Ye are a chosen generation, 
a royal priesthood. 

1 Peter, ii. 5, 9. 
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15LAM1C 

The Law of Action and Re-acti(yn 

Grod is not regardless of that which ye do. 
These are they who have purchased this 
present life, at the price of that which is to 
come; wherefore their punishment shall not 
be mitigated, neither shall they be helped. 

Al Quran, ii. 79, 80. 

Verilj' Grod will not wrong any one even 
the weight of an ant ; and if it be a good 
action, he will double it, and will recompense 
it in his sight with a great reward. 

Ibid, iv. 44. 

Whosoever doeth the things that are right, 
whether male or female, being a believer — 
these sliall enter paradise, and shall not be 
wronged in the least degree. 

Ibid, iv. 123. 

Every one shall have degrees of recom- 
pense of that which they shall do ; for 
thy Lord is not regardless of that which 
they do. 

Ibid, vi. 132. 

They who do right shall receive a most 
excellent reward, and a superabundant ad- 
dition ; neither blackness nor shame shall 
cover their faces .... But they who commit 



THE SCRIPTURES OP THE WORLD 149 

evil shall receive the rewai'd of evil, equal 
thereunto, and they shall be covered witli 
shame .... as though their faces were covered 
with the profound darkness of the night. 

Ihid. X. 27, 28; 

This is our provision ; whicli shall not 
fail. This shall be the reward of the righteous, 
but for the transgressors is prepared an 
evil receptacle. 

IhiiL xxxviii. 54, 55. 

He who doth right, doth it to the advan- 
tage of his own soul ; and he who doth 
evil, doth it against the same: for thy Lord 
is not unjust towards his servants. 

Ibid. xli. 46. 

Whatever misfortune befalletli you is sent 
you by God, for that which your hands 
have deserved. 

Ibid, xlii. 29, 

For everyone is prepared a certain degree 
of happiness or misery, according to tliat 
which they shall have wrought; that God 
may recompense them for their works : and 
they shall not be treated unjustly. 

Ihid, xlvi. 18. 

We created man, and we know his soul 
whispereth within him; and we are nearer 
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unto him than his jugular vein. When the 
two angels deputed to take account of a 
man’s behavior, take an account thereof ; 
one sitting on the right hand, and the other 
on the left: he uttereth not a word, but 
there is with him a watcher, ready to note it. 

lUd. 1. 15—17. 

Everything which they do is recorded in 
the books kept by the guardian angels: and 
every action both small and great is written 
down in the preserved table. 

Ibid, liv. 58. 

Verily these your deeds will be brought 
back to you, as if you yourself were the 
creator of your own punishment. 

The Sayings of Muhammad, p. 33. 

That person is wise and sensible who 
subdueth his carnal desires and hopeth for 
rewards; and he is an ignorant man who 
followeth his lustful appetites, and with all 
this asketh God’s forgiveness. 

Ibid. p. 97. 

Whatever mishap may befall you, it 
is on account of something which your 
hands have done. 


Ibid, pp. 100, 101. 
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SIKH 

The Law of Actiofii and Redaction 

Thou shalt reap the fruit of thy deeds in 
the near or distant future. 

Japji, Guru I. 

What thou sowest that thou slialt reap, 
the harvest is‘ of karinas. 

Bara Maha Majh, Guru V. 



CHAPTER VI 

Thk Thrkk Worlds of Human Evolution 

Very various are the names, once more, 
by which are known the worlds in which 
man’s life is passed ; very various are the 
sub-divisions of each, and various the lengths 
assigned to man’s stay therein. Yet below 
all the variations it is easy to distinguish 
the broad outlines on which all alike are 
built. 

Ignoring for a moment the differences, we 
see the main outlines : 

I. ’Phis physical world, in which man dwells 
dunng the life-time of his physical body. 
This is the world of causes, in which he 
sows the seed, the harvest of which he reaps 
on the other side of death. It is this fact 
which gives to the physical world such great 
importance, although man’s stay in it is 
comparatively short. 
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II. The world into which man passes nt 
deaths called by many names, and with many 
sub-divisions — paradise, purgatory, summer- 
land, modified hell, desire-land (kama loka), 
ghost-land (preta loka) — but all the names 
convey the idea of an intermediate condition, 
sometimes quite happy, sometimes suffering, 
sometimes purifying, sometimes punitive, but 
not the state of pei*fect bliss or — for those 
who still believe in it — the stat(‘ of hopeless 
woe, attained later. 

III. The heaven-world, from which all evil 
is excluded — ‘‘there shall in nowise enter 
into it anything that defileth^^ ^ — in which 
joy beyond earth^s dreamings, peace beyond 
earth^s understanding, is the lot of the 
blessed ones who dwell therein. 

These, then, are the three worlds of 
human evolution, whether it is believed that 
man treads them many times, until ho has 
reached the perfection of human nature, and 
the Spirit has subdued, transformed and 
glorified matter, redeeming it from its pristine 
sluggishness into a glorious vesture fit for the 
wearing of a Son of God ; or whether it is 
thought that he treads the first two but once, 

^ Revelation^ xxi. 27. 



154 


THE UNIVERSAL TEXT BOOK 


and enters the third for everlasting ages. 
There seem to be now but few educated 
people who regard the third, or heaven-world, 
as a state of permanent crystallised un- 

progressive goodness and happiness, men at 
all stages of imperfection becoming perfect 
by some miracle, either after death or at the 
^ Day of J udgment,^ and so remaining for 
ever and ever. Still fewer are there who 
believe that the state of suffering in the 

intermediate world will be prolonged into 
unending ages of torture — atrocious and un- 
mitigated — permanent, crystallised and unpro- 
gressive evil and agony. At the few who 
may still believe these things — the strange 
product of the last fifteen hundred years 

only — we may simply glance, and pass on. 
The vast majority of those who reject 
re-incarnatioii and consider that man treads 
this earth but once, at whatever stage 

of evolution and with whatever character he 
may enter and leave it, regard human life 
as progressive after death, seeing in ^ost 
'inortem suffering only a necessary and tempo- 
rary purification, after which all continue to 
evolve, under more or less happy conditions. 
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throughout unending ages. Most, though not 
all, Christians and Spiritualists, with many 
Parsis and Musalmans, will take this latter 
view. All Hindus and Buddhists, some 
Spiritualists, Christians, Parsis and Musal- 
mans, and all Hebrews who are faithful to 
their old traditions, will regard man as evolving 
through the cycle of repeated births and 
deaths, dwelling for shorter or longer periods 
in the three worlds successively, over and 
over again, until he becomes a triumphant 
Son of Grod, over whom death has no longer 
power, climbing upwards through vast periods 
of glorious immortality to the stature of a 
Rshi, a Buddha, a Christ, until at the 
Coming of Night, the close of a special period 
of divine manifestation, he rests in the bosom 
of the Father, awaiting the dawn of a new 
Creative Day. 

Man’s relation to these three worlds is con- 
stant, during his physical life. He lives in 
the physical world by his bodily activities— 
thinking, desiring, and acting through the 
brain and nervous system, as well as carry- 
ing on the ordinary vegetative and animal 
functions. By his emotions and desires he is 
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related to the intermediate world — the matter 
•of which is intermingled with the physical 
in his material constitution — and by his 
intellectual faculties to the heavenly ; these 
form what modern Psychology calls ^the sub- 
jective mind/ the tremendous potentialities 
of which are becoming more and more recog- 
nised by science. Science is here coming to the 
aid of religion, for what science is now 
studying as the subjective mind is what re- 
ligion has always recognised as the Soul — in 
•contradistinction to the Spirit^ — and it is 
active through the whole of man^s earth-life, 
whether he be waking or sleeping, passes 
•unchanged through death, and, purified in 
the intermediate world, passes on in union 
with the Spirit into the heaven-world, its 
birth-place and its true home. 

Comparatively few people, at the present 
stage of evolution, are fully active in the 
Soul-consciousness, although, unseen, this 
influences the brain-coiisciousness, which is 
■only a partial expression thereof. Most, 
however, recognise this Soul-consciousness now 
H.nd again ; in prayer and meditation the 


' Your whole Spirit and Soul and body.” 1 Thessaloniansy 
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influence is felt, and at times it overbears 
the brain-consciousness, as in ‘ conversion,' 

‘ religious experiences,' etc/ Through this,, 
the Spirit works in Prophets, Apostles, and 
Holy Men of all faiths; and in intellectual 
and artistic men of genius the Soul dominates 
the brain-consciousness. The lower exju^riences 
of the Soul, both before and after death, 
belong to the intermediate world. The higher 
experiences, when the Soul is irradiated by 
the Spirit, belong to the heavenly world, and 
the Soul may often live in this, even while 
encumbered by the body, as in the eases of 
those just mentioned. To most, again, tliese 
blissful experiences come but after death, 
when the purifled Soul enters on his heavenly 
inheritance. 

The Phy.sical World, Here is the field for 
man's waking activity, whereby he sows the 
seeds of good and evil, to ripen in the 
future. Of man's material garments, the 
physical is at present the most highly 
organised, and in this he carries on the 
activities so fruitful for that far-reaching 
future. All that he thinks, desires, and acts 
of evil, all that is against the Law, is seed 


^ See W. James’ Varieties of Religious Eaperietice, passim. 
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of suiferiiig, which springs up and bears 
fruit after its kind in this physical world 
or in the intermediate. Desires^ and thoughts 
which have their root in the cravings of 
desire and their outcome in their gratifica- 
tion, belong by their very nature to the 
intermediate world, and bear their chief 
fruitage therein, both before and after death. 

The lower desires grow by gratification, 
and their chief result in the physical world, 
due to this very increase of strength, is the 
gradual deterioration, and, in extreme cases, 
the wreck, of the nervous system of the 
physical body by over-excitation, A woeful 
harvest of suffering is prepared in the inter- 
mediate world by such unwisdom, for when 
the physical body is struck away by death, 
the means of gratification is lost, while the 
cravings of desire remain in the Soul that 
has been the servant of the body ; it is 
these insatiable cravings, surviving the body, 
that, by their non-gratification, cause the 
inevitable and natural sufferings encountered 
in the intermediate world by their culti- 
vators. The higher desires likewise grow by 
gratification — such as those for pure affection. 
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for art, for natural beauty, and the like — 
and as these belong to the Soul rather than 
to the body, they remain untouched by death, 
and form sources of enjoyment in the inter- 
mediate and heavenly worlds. Put briefly : 
Where the Soul has been enslaved by the 
body in the physical world, siiifering follows 
in the intermediate world ; where the Soul, 
in the physical world, has mastered the body, 
peace and happiness are there the result. 

llie Intermediate World, The details as 
to this vary much in the differtmt relig- 
ions, though the principle embodied in the 
last sentence is of universal acceptation. 
The Hin^u divides it into two, the Land 
of the Fathers (Pitrloka) and the Land of 
Ghosts (Pretaloka), and subdivides the latter 
again into a variety of hells (naraka) of 
varying unpleasantness. The Buddhist does 
much the same. All these are temporary, 
and serve for purification, the man later 
passing on into the heaven-world (svarga), 
whence, after a longer or shorter period — 
according to the intellectual and moral value 
of the preceding life — he returns to earth. 
Some Christians have paradise, a state of 
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happiness^ antecedent to full heaven, and 
a state of suffering, antecedent to full hell ; 
a few, apparently, but not very definitely, 
slur over the intermediate state ; Catholics 
— Greek, Roman and Anglican — preserve 
the ancient tradition, recognising paradise 
for the very pure, purgatory for the mass 
of humanity, whence they pass into para- 
dise, or, in very rare cases — the Saints — 

into heaven; ultimately all these go into hea- 
ven ; some Christians, as said before, and per- 
haps some Musalmans, believe in a perma- 
nent hell. 

The Heavenly Warld, The Soul reaps in 

heaven, the world of thought untainted by 
the lower desires, the harvest of all good 
seed of thought and pure emotion sown du- 
ring his sojourn in the physical world. It 
is a condition of unbroken and unalloyed 
bliss, varying in degree, certainly, if re- 
garded from outside, but in every case fill- 
ing the capacity for happiness of the 

dweller therein. Here, again, difference will 
arise according to the acceptance, or rejec- 
tion, of Re-incarnation as the method of 

evolution. Those who accept it see in the 
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heaven-world not only the harvesting of 
all good seed sown during physical life, but 
also a world in which all good experiences, 
aspirations and endeavors are transmuted 
int^ mental and moral qualities, which, in 
their totality, form the character with which 
the man comes into the physical world at re- 
birth. Heaven thus assumes a position of great 
importance in the evolutionary cycle. The 
views of those who reject Re-incaruation 
are not sufficiently explicit for clear sum- 
marising in detail, but all — save the few 
who see heaven as static — look for growth 
and progress, for ever increasing power and 
usefulness, in manifold ways, in the countless 
worlds scattered through Space. All religions 
agree in the splendid belief that man is an 
Immortal Spiritual Being, and that his destiny 
is to love, to learn, and to help through 
innumerable ages. 


11 
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[All the Scriptures take the thi*ee worlds 
so much for granted that it is difficult 
to select categoi’ical texts. References 
to (?ach of them are iiniumeiable. A 
tew texts only are therefore selected.] 

HINDU 

Now verily there are thi*ee worlds — the 
world of Men, the world of the Fathers, 
the world of the Shining Ones. 

Brhaddranyaka Ujmnishat, I. v. 16. 

There is nothing in the three worlds, 0 
Par^ha, that should be done by me, nor 
anything uuattained that might be attained. 

Bhagavad-Gita, iii. 22. 

Neither in this world nor in the life to 
come is there destruction for him ; never 
doth any one who worketh righteousness, 
0 beloved, tread the path of woe. Having 
attained to the worlds of the pure-doing. 
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and having dwelt there for immemorial years, 
he who fell from yoga is reborn. 

Ilnd. vi. 40, 41. 

* 4?ie knowers of the three [Vedas], the 
Soma-drinkers, the purified from sin, worship- 
ping Me with sacrifice, the way 

to heaven ; they, ascending to the holy world 
of the Ruler of the Shining Ones, eat in 
heaven the divine feasts of the Shining Ones, 
l^hey, having enjoyed the sf>aeious heaven- 
world, their holiness withered, c^onie back to 
this world of death. 

IhifL ix. 20, 21. 

If (the Soul) chiefly practises virtue, and 
vice to a small degree, it obtains bliss in 
heaven, clothed with those very elements. 
But if it chiefly cleaves to vice and to 
virtue in a small degree, it suffers, deserted 
by the elements, the torments inflicted by 
Yama. 

Mammnrfi, xii. 20, 21. 

XoTE. — Long descriptions of the heavens and 
hells are found in the PurOnas and in the 
MaJidhhdrafCL 
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Z0R0A5TR1AN 

We sacrifice unto the shining heavens ; 
we sacrifice unto the bright, all-happy, bliss- 
ful abode of the Holy Ones. 

Sordzah II. Asman, ^3 

The (xaro-nmana is for the holy souls, 
and no one of the wicked can enter the 
Garo-nraana and its bright, wide, holy ways : 
(no one of them can go) to Ahura Mazda. 

Ardihehwt Yasht, i. 4. 

I shall bniig down the Good Spirit from 
the shining Garo-nmana; I shall make the 
Evil Spirit rush up from the dreai'y Hell. 

Zamyad Yaftht, vii. 44. 

(When one of the faithful departs, at the 
end of the third night he smells a fragrant 
wind), and it seems to him as if his own 
conscience were advancing to him in that 
wind, in the shape of a maiden, fair, bright, 

white-armed, strong as fair as the 

fairest things in the world. And the soul 
of the faithful one addresses her, asking: 

What maid are thou, who art the fairest 
maid I have ever seen ? ” And she, being 
his own conscience, answers him : " 0 thou 
youth of good thoughts, good words and 
good deeds, of good religion, I am thy own 
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conscience . The first step that the sohI 
of the faithful man made placed him in 
the Good-Thought Paradise; the second step 
that the soul of the faithful man made 
placed him in the Good- Word I’aradise ; the 
tnird step that the soul of the faithful 
man made placed him in the Clood-Deed 
Paradise ; the fourth step that the soul of 
the faithful man made placed him in the 
Endless Light. 

Yasht, xxii. 9 — 15. 

(The soul of the evil man is met by a 
frightful old hag, made by his evil ways, 
and goes into the hells of Evil-Thought and 
Word and Deed, and finally into the Endless 
Darkness.) 

The soul of man, in the joy of perfect 
holiness, walks over the Bridge, known 
afar, the powerful Chinvat Bridge, tlio well- 
kept, and kept by virtue. 

Viffhtas'p, vi. 42. 

Note. — The Dabistaii devotes thirty chapters, 
Ch. viii to xxxvii, to post-vnyrh^m conditions, 
giving a full account of that which happens to 
the righteous and the wicked. Finally, the wicked 
are purified, and “after that purification there 
are no demons, no punishments, and no hell ” 
(xxxii. 14). 
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BUDDH15T 

He, by Himself, thoroughly understands, 
and sees, as it were, face to face, this 
universe — the world below with all its spirits, 
and the worlds above. 

Tevijja SuHa, 

The disciple will overcome the earth, and 
the world of death, and the world of the 
Shining Ones. 

DhammapacUi, iv. 45. 

On the dissolution of the body after death, 
he [the evil-doer] is reborn into some un- 
happy state of suffering or woe ; [the 
righteous] is reborn into some happy state 
in heaven. 

Mahajmrinibhana Sutta, i. 23, 24. 

They with believing heart, who are journey- 
ing on such pilgrimage, shall be reborn, after 
death, when the body is dissolved, in the 
happy realms of heaven. 

Ibid, V. 22. 

The man who knows his former dwellings, 
who sees both heaven and hell, and has 
reached the destruction of births, him I call 
a Brahma^ia. 


Vaseftha 8uffa, 54. 
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HEBREW 

Thou wilt not leave niy soul in hell ; 
neither wilt Thou suffer Thine Holy One to 
see corruption. Thou wilt shew me tlie path 
of life: in Thy presence is fulness of joy; 
at Thy right-hand there are pleasures for 
evermore. 

Psaimtiy xvi. 10, 11. 

If I ascend up into heaven, Thou art 
there ; if 1 make iny bed in hell, behold. 
Thou art there. 

cxxxix. 8. 

The souls of the righteous are in the 

hands of God, and there shall no torment 
touch them. In the sight of tlie unwise 

they seemed to die ; and their de)>arture is 

taken for misery, and their going from us 
to be utter destruction : but they are in 

peace. 

Wlitdom of iii. 1 — 3. 

The righteous live for evermore; their re- 
ward also is with the Lord, and the care 
of them is with the Most High. Therefore 
shall they receive a glorious kingdom, and 
a beautiful crown from the Lord’s hand. 

Thai V. 15. 
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CHRISTIAN 

These shall away into everlasting 

punishment : but the righteous into life 
eternal. 

8, Matthew y xxv. 46. f - . 

p' 

All that are in the graves shall hear His 
voice, and shall come forth ; they that done 
good unto the resurrection of life; and they 
that have done evil unto the resurrection of 
damnation. 

8. Johuy V. 28, 29. 

Bye hath not seen, nor ear heard, neither 
have entered into the heart of man, the 
things which (xod hath prepared for them 
that love Him. 

1 Cormthiantt, ii. 9. 

We must all appear before the judgment 
seat of Christ ; that everyone may receive 
the things done in his body, according to 
that he hath done, whether it be good or 
bad. 

2 CorinthianSy v. 10. 

I knew a man in Christ above fourteen 
years ago (whether in the body, 1 cannot 
tell; or whether out of the body I cannot 
tell : Qod knoweth), such an one caught up 
to the third heaven. . . . How that he was 
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caught up into Paradise^ and heard unspeak- 
able words, which it is not lawful for a 
man to utter. 

IhicL xii. 2, 4. 

That at the name of Jesus every knee 
should bow, of things in heaven, and 
things in earth, and tilings under the 
earth. 

Phi Hjypia us, ii . 1 0 . 

The Loyd shall deliver me from every 
evil work, and will preserve me unto his 
heavenly kingdom. 

2 Timothy, lii. 18. 

There remaineth thei*ofore a rest for the 
people of God. 

Hehveii's, iv. 9. 

These are they which came out of great 
tribulation, and have washed tlieir robes, 
and made them white in the blood of the 
Lamb. Therefore are they before the throne 
of God, and serve Him day and night in 
His temple ; and He that sitteth on the 
throne shall dwell among them. They shall 
hunger no more, neither thirst any more ; 
neither shall the sun light on them, nor 
any heat. For the Lamb, which is in the 
midst of the throne, shall feed them, and 
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shall lead them unto living fountains of 
waters; and God shall wipe away all tears 
from their eyes. 

Revelaticm, vii. 14 — 17. 


ISLAMIC 

Those invHite you to the fire, but (Tod 
invites you to paradise and pardon. 

Al Quran, ii. 221. 

As for those who misbelieve, i will punish 
thorn with grievous punishment in this world 
and the next, and they shall have none to 
help them. And as for those who believe 
and do what is right, He will pa}^ them 
their reward. 

fbid, iii. 50, 51, 

Let it not deceive you that those who 
misbelieve go to and fro in the earth. It 
is a slight possession, and then their resort 
is hell ; an evil couch shall it be. But 
those who fear their Lord, for them are 
gardens beneath which rivers flow, and they 
shall dwell therein for aye — an entertain- 
ment from God; and that which is with 
God is best for the righteous. 

Ibid. iii. 106, 167. 
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As far those who are wretched — why, in- 
the fire! there shall they groan and sob! 
to dwell therein for aye, so long as the 
heavens and the earth endure ; save what 
thy Lord will. Verily, the Lord is one who 
works His will. And as for those who are 
glad, why, in Paradise ! to dwell therein for 
aye, so long as the heavens and the earth 
endure; save what thy Ijord will — a ceaseless 
boon. 

IbiiL xi. 109, 110.. 

(xardens of Kden shall they enter, adorn- 
ed therein with bracelets of gold and 
pearls ; and their garments therein shall be 
of silk ; and they shall say : Praise belongs 
to God, who has removed from ns our 
grief; verily our Lord is forgiving, grateful, 
who has made us alight in an enduring 
abode of His grace, wherein no toil shall 
touch us, and there shall touch us no 
fatigue. But those who misbelievi*, for 
them is the fire of hell ; it shall not be 
decreed for them to die, nor shall aught 
of the torment be lightened for them. 

Ibid, XXXV. 30 — 33. 

And on that day no soul shall be wrong- 
ed at all, nor shall ye be rewarded for 
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aught but that which ye have done. 

Ibid, xxxvi. 54. 

And every soul shall be paid for what 
it has done, and He knows best that which 
they do. 

Ibid, xxxix. 70. 

The faithful do not die; perhaps they 
become translated from the perishable world 
to the world of eternal existences. 

The Sayings of Muhammad, p. 52. 

The Hasul said : Do you think this woman 
will cast her own child into the fire ? 
We said : No.^^ Lord Muhammad said : 

Verily, God is more compassionate on His 
creatures than this woman on her own 
child.^' 


Ibid. pp. 118, 119. 



CHAPTER Vll 
Thk Bbotherhoo]) of Mar 

As religion begins by declaring the Unity 
of G-od, so it ends by proclaiming the 
Brotherhood of Man. In fact, the two 
truths are inseparable, the second being 
implicit in the first. If thcu’e be but one 
Life, then each form it animates must be 
linked indissolubly with every otlier form 
similarly animated. All forms make but 
one body, of which the life is (iod. Hence 
religions have ever loved to use the simile 
of the human body as representing the 
whole company of the faithful. As the blood 
is the life of the body, so is Christ the 
life of His body, the Church.^ As an injury 
inflicted on any organ of the body injures 
the whole body, so is a wrong done to 
one member of the body of Humanity done 
to the whole race. Xone may separate 


^ Sphesiaruff y. SO. 
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liimself from this intimate union ; none 
<nay stand apart and seek to live alone; 
born into the human family, we must all 
live in it ; Brotherhood is a fact in nature, 
and from it there is no escape. 

As selfishness, growing out of the sense 
of separateness which belongs to the matter- 
side of nature, is strong in man, at the present 
stage of evolution, the great Teachers of 
mankind, in giving the various religions, 
have sought to awaken the unifying sense 
of a common life, a larger self, within the 
circle of fellow-believers. Universal Brother- 
hood is spoken of but little, while much 
stress is laid on the limited Brotherhood of 
the faith. Inevitably this must spread in 
course of time to include a wider circle, 
for as God is recognised to be but one, all 
His children must come gradually within His 
household. The seed is planted wfithin a 
religion ; the grown tree will spread its 
branches far and wide. 

It must be frankly admitted that, so far 
in human history. Brotherhood has been 
partial rather than universal, and the few 
precise texts that inculcate the universal are 
accepted for the most part as pious opinions 
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rather than as living inspirations for the 
practical guidance of conduct. Hence arises 
the duty of every religion to emphasise the 
truth and cultivate the piactice, to break 
down barriers and level separating walls. 
This can never be done by insisting on the 
acceptance of the religicih ns a condition 
of admittance to Brotherhood. It must be 
seen that Brotherhood is a fact in nature, rooted 
in the (^ne Life whereof we are all partakers, 
unelfaceable by any crime, uneseapable by 
any height of attainment, including the vilest 
and the noblest, the lowest and the loftiest, 
the sinner and the saint, an indefeasible 
birthright, beyond any confiscation. Wherever 
God is immanent, there Brotherhood exists. 

So long as man knows himself as a body 
rather than as a Spirit, so long must Brother- 
hood remain unrealised ; for matter grows 
by taking, by constantly appropriating that 
which is without and incorporating it with 
that already possessed; all material things 
diminish, and finally perish in the using, and 
as their available quantity is limited and the 
would-be possessors are multitudinous, strife 
arises for their possession ; grasping and 
holding is the condition of material success. 
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But when man begins to know himself as a 
Spirit rather than as a body, he realises 
that sharing and giving is the condition of 
growtli and power; spiritual riches increase 
in the using, they do not perish; as they 
are given away thej" multiply; as they are 
shared they are more thoroughly possessed 
and assimilated. Hence Brotherhood must 
have its roots in Spirit, and spread outwards 
through the intellectual and emotional realms, 
until it finally asserts itself in the material; 
it can never be made by legislation imposed 
from without ; it must triumph by Spirit, 
out-welling from within. 

The study of past history may convince 
those who are not readily accessible to 
reasoning, that Brotherhood is, in very truth, 
a law in nature. For a law proves itself 
as completely by the destruction of that 
which disregards it, as by the support of 
that which is harmonious with it. Nation 
after nation, State after State, has fallen into 
ruin by the ignoring of Brotherhood; where 
the strong oppress the weak, instead of protect- 
ing lliem; where the rich exploit the poor, 
instead of aiding them; where the learned 
despise the ignorant, instead of educating 
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them; there the inexorable finger of nature 
writes over the civilisation : Doomed. But a 
little while and it has passed away. Only 
when Brotherhood is practised^ shall a civilisa- 
tion rise that shall endure. 

It is worthy of notice that in the early 
days of each religion a spirit of Brotherhood 
has prevailed, and has gradually disappeared 
as the religion grew older. The Hindu Scrip- 
tures tell of a happy age, an ordered nation- 
family, where all were educated, all were 
industrious, all were loving and brotherly. 
Among the disciples that gathered round the 
Lord Buddha, reigned a gracious friendliness. 
The early Christians ‘Miad all things cora- 
mon,^^ and shared them ‘‘as every man had 
need^^^ The Companions of the Prophet of 
Arabia lived as brothers, and the Prophet 
as an Elder Brother among them. The 
first expression of a religion seems to be 
Brotherhood, and within each it wells out 
spontaneously, unforced. In the days when 
a new religion is embraced from conviction, 
and is followed from pure devotion, it flows 
naturally into the mould of Brotherhood, for 
Spirit is temporarily triumphant. But ever 

ii. 44, 46. 

12 
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selfishness has crept in ; ever has the fine 
gold become dimmed, and ambition, greed, envy, 
have tainted the early zeal. None the less has 
the dream, the hope, of an enduring civilisa- 
tion based on Brotherhood gilded, from 
time to time, the horizon of the great Saints, 
of the great Lovers of Humanity. Prophets 
have pointed to it. Poets have sung of it. 
Philosophers have outlined it, Martyrs have 
died for it; the Elder Brothers of Humanity, 
the great Company of the religious Teachers 
of the world. They shall establish it, and 
the Spirit of Love, in which each religion 
has been cradled, shall brood over the 
maturity of the Race. 
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HINDU 

Having an eye to the welfare of the world 
also, thou shouldst perform action. . . As the 
ignorant act from attachment to action, O 
Bharata, so should tlie wise act without 
attachment, desiring the welfare of the world. 

Bha(javad-(rUa, iii. 20, 25. 

Sages look ecjiially on a Bnihinana adorned 
with learning and humility, a cow, an 
elephant, and even a dog and an outcaste, 

Ihi(L V. 18. 

The self, harmonised by Yoga, seeth the 
Self abiding in all beings, all beings in 
the Self; everywhere he seeth the same. 

Ibid. vi. 29. 

I, O Conqueror of Sleep, am the Self, 
seated in the heart of all beings. 

IhuL X. 20. 

Seated equally in all beings, the Supreme 
Lord of All, indestructible within the de- 
structible : he who thus seeth, he seeth. 

Ibid. xiii. 27. 
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To him who owneth the wealth of wisdom, 
the world that is filled with his elders, equals 
and youngers, is as a world of parents, friends 
and children. 

BMa Bhdrafa, Udyoga Parva, ii. 17. 

He who befriendeth all creatures, his 
name is Brahma^a. 

Manmmrti, ii. 87 ► 

For the twice-born man, from whom no 
fear arises to any living creatures, for him, 
freed from the body, there will be no fear 
from any. 

Ihid. vi. 40. 

He who thus seeth the Self in all beings, 
by his own Self, he realises the equality 
of all, and attaineth to the supreme state 
of Brahman. 

Ihid. xii. 125. 

This one Universal Inner Self of all be- 
ings becometh one separate individual self 
for each form. 

Katha Upanifhaf, v. 10. 

He who seeth all beings in the Self and 
the Self in all beings, he hateth no more. 

Isha Upani$hat, 6. 

For the well-being of all beings was Reli- 
gion (Pharma) declared. That only which 
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brings such well-being is Religion. Tliis is 
sure . . . For the making harmless of all be- 
ings was Religion declared. That which 
secureth preservation of beings is Religion. 
This is sure. He who is the friend of all 
beings ; he who is intent on the welfare 
of all with act and thought and speech — 
he only knoweth Religion. 

Mahdbhdrata, 8hanti Parva, Ixxxviii, 
Harmlessness is the highest Religion. 

Ibid, Anushasana Parva, cxiv. 
Knowing the Supreme to be all beings, 
the wise extend love to all creatures un- 
deviatingly. 

Vishnu Ptcrdi^a. 1. xix. 9. 


ZOROASTRIAN 

If I have committed any sin against the 
law of brotherhood in relation to my father, 
mother, sister, brother, mate or children ; in 
relation to my leader, my next-of-kin and 
acquaintances ; my co-citizens, partners, neigh- 
bors, my own townsmen and my servants 
— ^then I repent and pray for pardon. 

Patet Pdshemani, 
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I praise, I invoke, I meditate upon, and 
we sacrifice unto the good, strong, benefi- 
cent Fravarshis of the faithful. We worship 
the Fravarshis of the masters of the houses, 
those of the lords of the boroughs, those 
of the lords of the towns, those of the lords 
of the countries, those of the Zarathustrote- 
mas; the Fravarshis of those that are, the 
Fravarshis of those that will be ; all the 
Fravarshis of all nations, and most friendly 
the Fravarshis of the friendly nations. 

Favardin Yad, ii, 21. 


BUDDHIST 

All men tremble at punishment, all men 
fear death; remember that you are like unto 
them, and do not kill, nor cause slaughter. 

Dhammapada, x. 129. 

Let us live happily then, not hating those 
who hate us; among men who hate us let 
us dwell free from hatred. 

Ihid, XV. 197. 

He who by causing pain to others wishes to 
obtain pleasure for himself, he, entangled 
in the bonds of hatred, will never be free 
from hatred. 


Ibid, xxi. 291. 
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Him I call indeed a Brahmai^ia who finds 
no fault with other beings, whether feeble 
or strong, and does not kill nor cause 
slaughter. Him I call indeed a Brahinaua 
who is tolerant with the intolerant, mild 
with fault-finders, and free from passion 
among the passionate. 

Jhid. XX vi. 405, 406. 

As a mother at the risk of her life watch- 
es over her own child, her only child, so 
also let everyone cultivate a boundless (friend- 
ly) mind towards all beings. And let him 
cultivate good-will towards all the world, a 
boundless (friendly) mind, above and below 
and across, unobstructed, without hatred, 
without enmity. 

7, 8. 


HEBREW 

When ye reap the harvest of your land, 
thou shalt not wholly reap the corners of thy 
field, neither shalt thou gather the gleanings of 
thy harvest. And thou shalt not glean thy 
vineyard, neither shalt thou gather every 
grape of the vineyard ; thou shalt leave 
them for the poor and the stranger; I am 
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the Lord your God Thou shalt not 

avenge, nor bear any grudge against the 
children of thy people, but thou shalt love 
thy neighbor as thyself. . . And if a strang- 
er sojourn with thee in your land, ye shall 
not vex him. But the stranger that dwell- 
eth with you shall be unto you as one 
born among you, and thou shalt love him 
as thyself j for ye were strangers in the 
land of Bgypt. 

Levitiem, xix. 9, 10, 18, 33, 34. 

The Lord your God. . .doth execute the 
judgment of the fatherless and the widow, 
and loveth the stranger, giving him food 
and raiment. Love ye therefore the strang- 
er; for ye were strangers in the land of 
Egypt. 

Deuteronomy, x. 17 — 19. 

If there be among you a poor man of 
one of thy brethren within any of thy 
gates, in the land which the Lord thy 
God giveth thee, thou shalt not harden thine 
heart, nor shut thy hand from thy poor 
brother; but thou shalt open thine hand 
wide unto him, and shalt surely lend him 
sufficient for his need, in that which he 
wanteth. 

Ibid. XV. 7, 8. 
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Thou shalt rejoice in thy feast, thou, 
and thy son, and thy daughter, and thy 
man-servant, and thy maid-servant, and the 
Levite, the stranger, and the fatherless, and 
the widow that are within tliy gates. 

Ihid, xvi. 14, 


Thou shalt not pervert the judgment of 
the stranger, nor of the fatherless ; nor tak(^ 
the widow’s raiment to pledge. 

Ihid. xxiv. 17. 


They shall heat their swords into plough- 
shares, and their spears into pruning-hooks ; 
nation shall not lift up a sword against 
nation, neither shall they learn war any 

more. > 

Mteah. iv. o. 


Have we not all one Father ? Hath not one 
God created us? Why do we deal treacher- 
ously every man against his brother ? 

Malachi, ii. 10. 


CHRISTIAN 


One is your Master, 
ye are brethren. 


even Christ, and all 
8. Matthew, xxiii. 8. 
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That they all may be one ; as Thou, 
Father, art in Me, and I in Thee, that 
they also may be one in us. . . I in them, 
and Thou in Me, that they may be made 
perfect in one. 

8, John, xvii. 21 — 23. 

And all that believed were together and 
had all things common ; and sold their pos- 
sessions and goods, and parted them to all 
men, as every man had need. . . And the mul- 
titude of them that believed were of one 
heart and of one soul ; neither said any 
of them that aught of the things which 
he possessed was his own ; but they had all 
things common. 

Acts, ii. 44, 45 ; iv. 32. 

God. . .hath made of one blood all nations 
of men, for to dwell on all the face of the 
earth. ... We are the offspring of God. 

Ibid, xvii. 24, 26, 29. 

We then that are strong aught to bear the 
the infirmities of the weak, and not to please 
ourselves. 

Romans, xv. 1. 

Through thy knowledge shall the weak 
brother perish, for whom Christ died? but 
when ye sin so against the brethren, and 
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wound their weak conscience, ye sin against 
Christ. 

1 Corinthiamty viii. 11, 12. 

As the body is one and hath many members, 
and all the members of that one body, being 
many, are one body, so also is Christ. For, 
by one Spirit are we all baptised into one 
body, whether we be Jews or Grentiles, whether 
we be bond or free. 

Ihtd. xii. 12, 13, and see 14 — 27. 

There is neither Jew nor Greek, there is 
neither bond nor free, there is neither male 
nor female : for ye are all one in Christ 
Jesus. 

Galatians, iii. 28 ; see Coloss ians, iii. 11. 

Tliere is one body and one Spirit. 

Ephesians, iv. 4. 

Peace be to the brethren. 

Ibid. vi. 23* 

Let the peace of God rule in your hearts, 
to the which also ye are called in one body. 

Colossians, iii. 15. 

Beloved, let us love one another ; for love 
is of God, and every one that loveth is 
born of God, and knoweth God . . . Beloved, 
if God BO loved us, we ought also to love 
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one another . . . He that loveth not his brother 
whom he hath seen^ how can he love God 
whom he hath not seen ? And this com- 
mandment have we from Him : That he 
who loveth God love his brother also. 

1 Jbhn, iv. 7, 11, 20, 21. 


ISLAMIC 

Righteousness is one who... gives wealth, 
for His love, to kindred, and orphans, and 
the poor, and the son of the road, and 
beggars, and those in captivity. 

AI Qumuy ii. 172. 

To your parents show kindness, and to 
kindred, and oi'phans, and the poor, and 
the neighbor who is akin, and the neighbor 
who is a stranger, and the companion who 
is strange, and the son of the road, and 
what your right hands possess (slaves). 

Ibid, iv. 40. 

As for the orphan, oppress him not j 
and as for the beggar, drive him not away. 

[hid. xciii. 9, 10. 

No man is a true believer unless he 
desireth for his brother that which he desireth 
for himself. 


The Sayings of Muhammad^ p. 1. 
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He who is not aifectiouate to God's crea- 
tures and to his own children, God will 
not be affectionate to him. 

Ibid, p. 5. 

Who is the most favored of God ? He 
from whom the greatest good cometh to- 
His creatures. 

Ibid. j). 7. 

The best of men is he from whom good 
accrueth to humanity. All God's creatures 
are His family ; and he is most beloved of 
God who trieth to do most good to God's 
creatures. 

Ibid. p. 8. 

Feed the hungry and visit the sick, and 
free the captive, if he bo unjustly confined. 
Assist any person oppressed, whether he be 
Muslim or non-Muslim. 

Ibid, p. 4(). 

God enjoins you to treat women well, for 
they are your mothers, daughters and aunts. 

Ibid, p. 101. 

Do you love your Creator ? love your fellow- 
beings first. 

Ibid. p. 126. 



BOOK5 QUOTED 


The Hindu ((notations are taken from : 
ManiLsmrtiy Vi^hnic Puranay ])aivl Bhagavata, 
Bhagavad-Gifay 'Phe Uimnishats'y Rg-Veda, 
Mahahharatay Bala Bharatay Advanced and 
Elementary Text Books of Hindu Religion and 
Morals, 

'Phe Zoroastrian from : The Gathas, issued 
in Gujerati by Kavasji Edalji Kanga (1895), 
A Study of the Five Zoroastrian Gathas. Sa- 
cred Books of the East, Pahlavi Texts, Avesta, 
Spiegel, trans. by A. H. Bleeck (1864), Dinkard, 
trans, by P. P. B. Sanjana (1900), Vendidad, 
trans. by Durmesteter, Essays on the Pdrsis, 
Dr. Haug. 

The Hebrew from : The Bible (Old Testa- 
ment) and Apocrypha, Josephus, History of 
the Jews. 

The Buddhist from : Sacred Books of the 
Bast Series, Catena of Buddhist Scrijptv/res, 
S. Beal. 



THE SCBIPT0RB8 OP THE WORLD 


191 


The Christian from: The Bible (New Testa- 
ment) Ante-Nicene Fathers, Anglican Prayer- 
Book. 

The Islamic from : Sale’s Al Quran, Triib- 
ner’s Oriental Series (1884), also in Sacred 
Books of the Bast, and a few passages 
translated by a friend. The Sayings of 
Muhammad, Dr. Snhrawardy (1905), Letters 
of a Suji Tmcher, Sliarf-ud-din Maneri, trans. 
by Baijnath Sinha, Memiavi, Jalal-ud-din 
Rumi, The Study of Shiaism, Khakan Hosain. 

The Sikh (|uotations were sent by a friend. 
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